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00 Introduction 

(See also the introduction to 1 Peter)

Peter’s second letter is intended to be a follow up to his first letter (2 Peter 3:1). This explains why he does not deal in detail with themes that he has already dealt with in 1 Peter, but rather assumes them (2 Peter 1:1 - imputed and imparted righteousness; 2 Peter 1:4 - new begetting; 2 Peter 2:1 - redemption by the Lord). He is content to recognise that the churches have preserved his first letter, and therefore his aim is to build on it. But that being said there are a number of interesting parallels between 2 Peter and 1 Peter.

The Parallels With 1 Peter.
· In both we find the theme of the glory of Christ emphasised (1 Peter 1:7-8; 1 Peter 1:11; 1 Peter 1:21; 1 Peter 4:13-14; 1 Peter 5:10; 2 Peter 1:3; 2 Peter 1:16-17; 2 Peter 3:18).

· Both emphasise the transformation within as a result of His word and promises (1 Peter 1:3; 1 Peter 1:23; 1 Peter 2:2; 2 Peter 1:4).

· Both refer to our escaping from the corruption of the world and its desires (1 Peter 1:14; 1 Peter 1:18; 1 Peter 2:11; 1 Peter 4:2; 2 Peter 1:4; compare 2 Peter 2:10; 2Pe_2:18; 2Pe_2:20).

· Both refer to our calling and election (1 Peter 1:1-2; 2 Peter 1:10-11).

· Both refer to Noah and the flood (1 Peter 3:20-21; 2 Peter 2:5), although with different applications. (This double mention is striking in that in the New Testament only Jesus, in Matthew 24:37-38; Luke 17:26-27, and the writer in Hebrews 11, similarly refer to Noah)

· Both speak of the angels who sinned (1 Peter 3:19-20; 2 Peter 2:4).

· Both refer to the Holy Spirit speaking through the Scriptures and the prophetic foretelling of the Gospel (1 Peter 1:10-12; 2 Peter 1:16-21).

· Both emphasise the climactic close of the age (1 Peter 1:5; 1 Peter 1:7; 1 Peter 1:13; 1 Peter 2:12; 1 Peter 4:5; 1 Peter 4:7; 1 Peter 5:4; 1 Peter 5:10; 2 Peter 3:3-13).

· Both have the habit of verbal repetition, and are similar in the use of the article.

· Neither letter speaks of ‘the church (ekklesia)’, or of His people being ‘the body’ of Christ, in spite of the fact that in 1 Peter there is great emphasis on the people of God as a whole.

· Both letters uniquely ask that grace and peace might be multiplied to the recipients (1 Peter 1:2; 2 Peter 1:2).

· Peter declares that we have been called out of darkness into His marvellous light (1 Peter 2:9), while 2 Peter 1:19 speaks of ‘a lamp shining in a dark place, until the day dawn, and the day-star arise in your hearts.’

· Compare also the use of ‘salvation’ in 1 Peter 1:5; 1 Peter 1:9-10 with 2 Peter 3:15 a; ‘love of the brethren’ in 1 Peter 1:22 with 2 Peter 1:7; the idea of saving righteousness in 1 Peter 3:18 with 2 Peter 1:1 b; ethical ‘knowledge’ in 1 Peter 3:7 with 2 Peter 1:6.

And yet the applications are so dissimilar in each letter that there is no suggestion of one writer deliberate aping the other. It is rather therefore an indication that the parallels arise because they are imbedded in the thinking of the same author.

The Theme Of 2 Peter.
The theme of 2 Peter is that our Lord and Saviour has broken into world history and called us to Himself, and will ‘shortly’ bring all things to their culmination by cataclysmic change. His ‘power’ and ‘coming’ have been manifested to eye-witnesses at the Transfiguration (2 Peter 1:16-18), and that power and coming will finally result in the destruction of all things by fire and the issuing in of a new heavens and a new earth (2 Peter 3:10-13). Meanwhile the opportunity is being given for all men to repent (2 Peter 3:9), and become partakers of the divine nature, escaping the lusts and desires of the world, just as those who are truly His already have (2 Peter 1:4).

He emphasises that there are false teachers claiming that nothing has really changed in history. They say that all continues on now as it has done from the time when the world was created (2 Peter 3:4), and that men also can therefore continue on as they always have done. Thus they deny the Master Who bought them (2 Peter 2:1). But they are totally wrong. For if they would but open their eyes tehy would see that important things have happened since creation, demonstrating God’s continuing activity in history. The first thing to have happened was God’s judgment revealed at the Flood, when God destroyed a wicked world that had rejected the preaching of righteousness (2 Peter 2:4-5; 2 Peter 3:5-6). The second is that the power and coming of our Lord Jesus Christ has been revealed in the world (2 Peter 1:16-18), something which has transformed history, a power and coming that will finally come to its crisis and will result in the destruction of the world in the coming of the Day of God (2 Peter 3:12), issuing in the new heavens and the new earth in which dwells righteousness (2 Peter 3:13).

In the light of this, then, His people, Who have been granted by Him all that pertains to life and godliness through the knowledge of Christ Who has called us by His own glory and virtue (2 Peter 1:3), are to escape from the defilements of the world by responding to God’s great and precious promises and becoming partakers of the divine nature (2 Peter 1:4), a response which will result in a full-orbed life of godliness and love (2 Peter 1:5-8). And having done so they are to continue to grow in His grace and knowledge recognising that all glory is His (2 Peter 3:18).

01 Chapter 1 

Verse 1
‘Simeon Peter, a servant and apostle of Jesus Christ, to those who have obtained a like precious faith with us in the righteousness of our God and Saviour Jesus Christ.’

‘Simeon Peter.’ Early manuscripts divide as to whether it should be Simeon (aleph, A) or Simon (B). But in view of the propensity that there would be to change Simeon Peter into the more popular and well known Simon Peter, and no obvious grounds for a movement to take place the other way, Simeon should probably be seen as the original rendering.

There is no other instance of the combination Simeon Peter, although in Acts 15:14 James, the Lord’s brother, does speak of Peter as Simeon. It would, however, sit well on the lips of Peter as he sensed that death was approaching, and memories of his early life flooded back. (Compare also how in 2 Peter 1:16-18 memories of the Transfiguration have flooded back). And even moreso if he had been in recent contact with Jude, from whom much of the material in chapter 2 might be seen as derived, although not without thoughtfully altering it. Like James, Jude would have called him Simeon. On the other hand a pseudepigraphist would surely have used a better known title.

It is very possible that he had behind the use of the two names the deliberate aim of indicating the oneness of the church of Christ. He was both Simeon (Jewish) and Peter (Greek), and spoke equally to all. He may also have been using it to remind them that the old Simeon had become the new Peter. The lowliest one (the slave) had become the Apostle.

In the John’s Gospel ‘Simon Peter’ is common (17 times). It also appears in Matthew 16:16 and Luke 5:8. Thus the general combination is not unusual.

‘A servant and Apostle of Jesus Christ.’ This dual description may reflect ‘Simeon -- Peter’. The lowly servant had become the mighty Apostle through the grace of God. We must not overlook, however, that the title ‘servant of the Lord’ was one of honour. It was used of Moses and Joshua specifically. ‘My servant’ was used of David, and of the great Servant of the Lord of Isaiah. It was a great honour to be a servant of the Lord, although one to be held in humility, and it indicated one who was in total submission to the Lord’s will and had a divine responsibility, but who nevertheless recognised his own lowly status.

1 Peter 1:1 has simply ‘an Apostle of Jesus Christ.’ The addition of servant (doulos -slave) here might again be seen as a sign of Peter’s growing awareness of his humble status before his Master, while a pseudepigraphist would surely have repeated the title in 1 Peter, or copied one from Paul.

The title brings out his recognition that his life is one of humble service, and may well be intended to contrast with the attitude of the false teachers in chapter 2 who saw themselves as anything but slaves. Yet at the same time it also emphasises his authority as an Apostle, one especially appointed by Christ and ‘sent out’ by Him (apostello). As a whole it is a unique description. ‘Servant’ and ‘Apostle’ are common in Paul’s introductions, but not in this combination. James and Jude refer to themselves as ‘a servant (slave) of Jesus Christ’. While they were probably seen as ‘Apostles’ they knew that they were not one of the original twelve, who were unique.

‘To those who have obtained a like precious (or ‘honourable’) faith with us in the righteousness of our God and the Saviour Jesus Christ.’

The ‘us’ here could refer to:

· The church in general, or the church from which Peter was writing (compare 1 Peter 5:12).

· The early disciples of Jesus Christ, or simply the Apostles themselves.

· Christian Jews who were the original foundation of the church (Acts 1-12).

In view of the comments that follow the third alternative might appear to be the most likely to be in Peter’s mind. It would suggest that he never forgot the wonder of God having opened the door equally to the Gentiles through him (Acts 10-11).

For ‘like precious’ (isotimos) compare 1 Peter 2:4; 1 Peter 2:6 where we find ‘precious’ (entimos), Their shared faith is precious because it brings them in touch with the One Who is precious and a Giver of righteousness (1 Peter 2:4). And it guarantees to them precious (timios) promises which will result in righteousness (2 Peter 1:4). Note that Peter claims no superiority for himself. They all have the same faith and share in the same faith and the same preciousness.

This word isotimos was particularly used in connection with foreigners who were given equal citizenship in a city with the original inhabitants. Josephus, for example, says that in Antioch the Jews were made isotimoi, that is, equal in honour and privilege, with the Macedonians and the Greeks who lived there. So Peter is addressing his letter to those who had once been despised Gentiles but who had now been given equal rights of citizenship under the Kingly Rule of God, with the Christian Jews, with the Apostles themselves, and with the whole church.

They have ‘obtained’ it because it has been given to them by God. It is not something that they have earned or deserved. It is a gift arising from His unmerited goodness. Compare Matthew 16:17. Flesh and blood has not revealed it to them but their Father Who is in Heaven. It is His gift to them. For it is God Who gives to each man their measure of faith (Romans 12:3). ‘Faith comes by hearing, and hearing by the word of Christ’ (Romans 10:19). It is thus all due to Him. He makes known the riches of His glory on vessels of mercy which He has prepared beforehand for glory (Romans 9:23; compare Ephesians 1:4 ff.; Romans 8:29-30) and woos them to Himself.

The word ‘obtained’ regularly means ‘obtained by lot’ and therefore indicates total undeserving. In other words it has not been through any merit of their own. It occurs in 1 Samuel 14:47 LXX where it refers to Saul receiving the kingdom by lot. Peter may well have in mind how the inheritance of Israel was divided up by lot, although LXX there uses different phraseology. This factor, combined with his use of isotimos, might suggest that he has in mind that the church is the new Israel, in a similar way to that which we find in 1 Peter, enjoying with the new Israel, founded on Christ through His Apostles, the same precious faith and the same inheritance.

Note that Peter does not name the recipients of the letter. They may well initially have been the same as those mentioned in 1 Peter (2 Peter 3:2 compare 1 Peter 1:2). But it is possible that by this time he now recognised that his letter would have a wider outreach, as he knows that Paul’s already had (2 Peter 3:16). Thus he may have left it deliberately unaddressed with no mention of recipients.

Here their faith is ‘faith in the righteousness of our God and Saviour Jesus Christ.’ The concept of righteousness is important to Peter. As he informed us in 1 Peter 3:18, ‘Christ suffered for us, the Righteous One for the unrighteous, that He might bring us to God’. Following the incarnation, and His powerful ministry and fully righteous life, this was His ultimate act as our Saviour, to suffer for us as the Righteous One. Thus this reference to ‘the righteousness of our God and Saviour Jesus Christ’ has in mind that we are fully dependent on the righteousness of Christ for our salvation. It is His righteousness provided for us and brought to us by Jesus Christ dying on our behalf (1 Peter 3:18; 1 Corinthians 1:30; 2 Corinthians 5:21) that can alone be the basis of our acceptance with God and of our righteous living before men.

Having received His righteousness we will then walk in ‘the way of righteousness’ (2 Peter 2:21; compare 2 Peter 2:5; 2Pe_2:8; 2Pe_2:13; 2Pe_2:15) in the same way as He did, for righteousness is the great essential for those who would dwell in the new Heaven and the new earth (2 Peter 3:13). That is why Jesus could say, ‘Blessed are those who hunger and thirst after righteousness, for they will be filled’ (Matthew 5:6).

We can compare here how in 1 Peter the basis of our faith was by entry into ‘the obedience of Jesus Christ’ (2 Peter 1:2), Here it is by entry into ‘the righteousness of Jesus Christ’. The general stress in 1 Peter was on obedience. Here in 2 Peter it is on righteousness (2 Peter 2:5; 2Pe_2:8; 2Pe_2:13; 2Pe_2:15; 2Pe_2:21; 2 Peter 3:13). We must not, however, overlook the stress on righteousness which is also found in 1 Peter 2:23-24; 1 Peter 3:12; 1 Peter 3:14; 1 Peter 4:18. So the thoughts are complementary, not contradictory.

And the source of all this blessing is ‘the righteousness ofour God and Saviour Jesus Christ’. It is found in the righteousness of God as revealed in ‘our God and Saviour Jesus Christ’. This clear declaration of the Divinity and Saviourhood of Jesus Christ is paralleled in Titus 2:13. But note also the exactly parallel phrase in 2 Peter 1:11, ‘our Lord and Saviour Jesus Christ’ where ‘Lord’ must equate with Jesus. Thus here ‘God’ must also equate with Jesus and there can thus be no doubt that this is a clear statement of the Godhead of Jesus Christ. Peter is declaring that Jesus is our God and Lord, and our Saviour. Compare Romans 9:5; Philippians 2:9-11; John 14:9; John 20:28.

The idea of Jesus Christ as ‘our Saviour’ is powerful. Throughout the Old Testament God is revealed as acting as the Saviour of His people. In all their sinfulness His promise was to be their Saviour. He had originally saved Israel out of Egypt by a powerful hand and an outstretched arm (Exodus 20:2). And in Isaiah His constant cry was that He would bring to His people ‘righteousness and salvation’. It was His promise that He would come with mighty power to save and restore them. He would be their Saviour and Redeemer. The idea was continued in the New (Luke 1:47; 1 Timothy 1:1; 1 Timothy 2:3; 1 Timothy 4:10; Titus 1:3; Titus 2:10; Titus 3:4; Jude 1:25). God would now be the Saviour of a wider people. And here Jesus Christ Himself is directly identified as and with ‘God our Saviour’ (compare Luke 2:11; John 4:42; Acts 5:31; Acts 13:23; Ephesians 5:23; Philippians 3:20; 2 Timothy 1:10; Titus 1:4; Titus 2:13; Titus 3:6; 1 John 4:14). In Him is to be found the fulfilment of all the Old Testament promises of the saving power and activity of God.

Verses 1-4
The Initial Theme of 2 Peter.
The initial theme of 2 Peter is found in 2 Peter 1:1-4. It is that our God and Saviour Jesus Christ has come into the world, and that thereby:

· He has called usby His own gloryand virtue (2 Peter 1:3)

· So that we may enjoylife and godliness(2 Peter 1:3).

· And thus escapethe corruption of the worldbrought about by lust (2 Peter 1:4).

· As a result of becomingpartakers of the divine nature, that is, by becoming a new creation (2 Peter 1:4; compare 2 Corinthians 5:17).

These themes are then expanded on as follows;

· ForHis glorymanifested - see 2 Peter 1:16-18; 2 Peter 3:18.

· Forlife and godliness- see 2 Peter 1:5-9; 2 Peter 3:11.

· Forthe corruption that is in the world through lustthat has to be escaped from - see 2 Peter 2:2-22.

· For final delivery through the destruction of the world and its lusts by fire, and the entry intothe new creation, the new Heaven and the new earth of the godly as we become more and more partakers of the divine - see 2 Peter 3:7-13.

Introduction.
As was usual in those times the letter begins with and introduction of himself by the author.

Verse 2
‘Grace to you and peace be multiplied in the knowledge of God and of Jesus our Lord,’

The combined greetings of ‘grace’ (a Greek greeting) and ‘peace’ (a Jewish greeting) again reflect the unity of God’s people. But to the Christian ‘grace’ reflects more than just ‘well-being’, it reflects the unmerited, active love and compassion of God at work on his behalf. Peace also reflects their wellbeing in Him, and also has in mind the peace and contentment of a settled heart, the ‘peace which passes all understanding’ (Philippians 4:7). So to some extent they are interchangeable. The main idea in Peter’s mind is their spiritual wellbeing brought about through the activity of a gracious and compassionate God.

‘Be multiplied.’ Compare 1 Peter 1:2; Jude 1:2. Wellbeing is to be multiplied towards them within the sphere of the spiritual knowledge (epignosis) of ‘God’ and of ‘Jesus our Lord’. Or ‘of our God, even Jesus our Lord’. In Jesus’ own words, ‘no one knows the Father but the Son, and he to whom the Son pleases to reveal Him’ (Matthew 11:27).

Verse 3
‘Seeing that his divine power has granted to us all things that pertain to life and godliness, through the knowledge of him who called us by his own glory and virtue (vibrant excellence),’

The divine power of God (2 Peter 1:3) and the power and coming of Christ (2 Peter 1:16-18; 2 Peter 3:4; 2Pe_3:12) are the central thought of the letter. It is this that has changed the history of the world, will issue in its end (2 Peter 3:7), and will establish a new heavens and a new earth in which dwells righteousness (2 Peter 3:13), in process of which He will transform His people Who respond to His promises (2 Peter 1:4) so that they may have rich entrance into His eternal kingdom (2 Peter 1:11).

The grace and provision of wellbeing by God is therefore to be seen as multiplied towards us in that by His divine power He has granted to us all things that pertain to life and godliness through Christ, all of which results from our knowledge of Him in His glory and excellence. In other words, by His divine power and through our spiritual knowledge of Him, He has empowered us so that we might live a true spiritual life, the fruit of the ‘eternal life’ that He has given us, and might reveal eusebeia, the genuine piety and godliness that results from an intimate knowledge of Christ.

‘Through the knowledge of Him.’ This knowledge is all important in combating the quasi-knowledge of the false prophets. It is because His people know their God and Saviour Jesus Christ in all His glory, especially as revealed in his previous letter, that the lesser lords and saviours of these quasi-prophets falls into insignificance. And indeed Peter will emphasise some of this glory later in the chapter (2 Peter 1:16-18). It is important that they have a full comprehension of His glory.And this all comes about through our ‘spiritual knowledge’ of the One Who has called us by His own glory and vibrant excellence. As the Glorious One he has called us to participate in His glory, and as the Righteous One He has called us to be righteous as He is righteous.

The word for ‘virtue’ does not just mean pure goodness. It contains within it the thought of actively powerful goodness. It is a word which denotes a good quality or excellence of any kind, and in the ancient classics it is used to denote manliness, vigour, courage, valour, fortitude. So the word includes the idea of energy or power of some kind, in contrast with what we commonly understand by virtue, and should, therefore, be allied to the energy or efficiency which God has displayed in the work of our salvation. We may see it as paralleling the ‘active righteousness’ spoken of by Isaiah in parallel with the idea of ‘salvation/deliverance’.

Peter’s continuing stress on ‘knowledge’ (epignosis - see 2 Peter 1:2-3; 2Pe_1:8; 2 Peter 2:20; gnosis - 2 Peter 2:5-6; 2 Peter 3:18) is probably in order to stress the superiority of the Christian’s true knowledge of the divine, which is firmly related to history, in direct contrast with the ‘gnosis’ of the far fetched fantasies of the then current Hellenistic religions.

These ideas of glory and moral and powerful excellence will be reflected throughout the letter. Thus:

· In Christ we become partakers of the divine nature (Christ in you the hope of glory) -- and having escaped moral corruption we are to build up moral excellence, through our knowing of Him in His glory and excellence (2 Peter 1:4 a; 2 Peter 1:4-11).

· He has already given a foretaste of His glory and excellence, for it was revealed to His Apostles, and it was also witnessed to in true prophecy (2 Peter 1:12-21) -- and this is in contrast with the false prophecy which introduces only degradation, corruption and decay (2 Peter 2:1-22).

· The false prophets mock at the idea that our Lord and Saviour has truly broken into history (2 Peter 3:1-4) -- and will therefore be caught up in the final conflagration which will burn up all that is degraded and corrupt (2 Peter 3:5-10), but we in contrast are to live in the light of that day, looking for a new Heaven and a new earth which will replace that degradation and corruption, and being built up in grace and in the knowledge of Him, with the result that we will share in the final glory which will be His (2 Peter 3:11-18).

Verse 3-4
God Has Made Full Provision For Us To Life A Godly Life (2 Peter 1:3-4).
Having greeted the recipients, and having reminded them that they had a like precious faith with all God’s people, Peter now reminds them of the huge benefits that that faith has brought them. They should recognise that the divine power of their Lord and Saviour Jesus Christ has granted to them all that is necessary for life and godlinessthrough their knowledge of Him, as the One Who has called them by His own glory and excellence.

In other words, says Peter, the spiritual knowledge of our Lord, Jesus Christ, provided to us by His divine power, is our all sufficiency in all things. In knowing Him we have all that we can possibly need in order to live out our lives in accordance with His good pleasure (Philippians 2:13). For through Him God has ‘shined in our hearts giving us the light of the knowledge of the glory of God in the face of Jesus Christ’ (2 Corinthians 4:6; compare 1 Peter 2:9).

Thus in Paul’s words our desire must be, that more and more ‘we might know Him, and the power of His resurrection, and the fellowship of His sufferings, being made conformable to His death, if by any means we might attain to the resurrection from among the dead’ (Philippians 3:10-11). And the result will be that we will be ‘strengthened with power through His Spirit in the inner man’, with Christ dwelling in our hearts by faith (Ephesians 3:16-17), so that being rooted and grounded in His love which passes all knowledge, we will be filled with all the fullness of God (Ephesians 3:17-19).

The comprehension of these glorious truths is important for what follows. For it is this very knowledge that they have of their Lord, Jesus Christ, in all His glory, that will reveal the folly of the experiences being offered by the false prophets in chapter 2. Indeed it is that knowledge from which they have turned away (2 Peter 2:20-22).

Verse 4
‘By which he has granted to us his precious and exceeding great promises; that through these you may become partakers of the divine nature, having escaped from the corruption that is in the world by lust.’

Because we have been called in His glory and in virtue of His powerful excellence, and because we have come to know Him in that glory and excellence, (compare 1 Peter 2:9), He has granted us certain hugely effective and precious promises, as a result of which we have become partakers of the divine nature. These great and precious promises were outlined in his first letter. It is through His resurrection that we have been begotten again of incorruptible seed (1 Peter 1:23) to a living hope (1 Peter 1:4). It is through His cross and subsequent victory that we have certainty for the future and can live unto righteousness (1 Peter 2:24; 1 Peter 3:18-22; 1 Peter 4:1-2). We do not have to distinguish here whether the ‘He’ is God or Jesus Christ. For Jesus Christ has already been revealed as ‘our God and Saviour’. The ‘He’ has in mind the whole of the Godhead inclusive of our Lord, Jesus Christ.

There may be in mind in the ‘divine begetting’ mentioned here the claims of some Hellenistic religions which promised some kind of ‘divine begetting’, but if so it has been taken over and given new content and a new perspective. The point is not that we become divine, but that the seed of the divine word has been implanted within us, so that we have been made one with the divine Christ (compare John 15:1-6). The result will be that as a result of the work of the Spirit within we will grow up to become trees of righteousness and the planting of the Lord (1 Peter 1:2). It is a totally Biblical idea. See for example Isaiah 61:13; and compare Isaiah 55:10-13; Isaiah 44:1-5; Ezekiel 36:26-27.

It should be noted that the Christian’s partaking of the divine nature is not seen as resulting from emotional ritual acts (that was a later perversion), it is seen as being through ‘knowing Christ’ and as a result of the activity of God through His word. It results from God reaching down to man in Christ, not man reaching up to God.

The ‘exceeding great and precious promises’ relate to all the precious promises which link us with the precious ‘living foundation stone’ (1 Peter 2:4). It is through His dying for us, and His power released through His resurrection, that we can be delivered from the corruption of the world (1 Peter 2:24-25; 1 Peter 3:18-22). It is through ‘knowing Him, and the power of His resurrection, and the fellowship of His suffering, being made conformable to His death, if by any means we might attain to the resurrection from the dead’ (Philippians 3:10-11). In other words it is when we can each say, ‘I have been crucified with Christ, nevertheless I live, and yet it is not I who live, but Christ Who lives in me, and the life which I now live in the flesh I live by faith in the Son of God Who loved me and gave Himself for me’ (Galatians 2:20).

And the result of participating in His divine nature through dying with Him and rising with Him in newness of life, is that we are delivered from the corruption that is in the world as a result of men’s evil desires. We are lifted out of the filth and the morass of evil and worldly living (1 John 2:15-17), and made into citizens of Heaven (Philippians 3:20). This in stark contrast to the false teachers in chapter 2.

Verses 5-7
‘Yes, and for this very reason, adding on your part all diligence, in your faith supply virtue; and in your virtue knowledge; and in your knowledge self-control; and in your self-control patient endurance and in your patient endurance godliness; and in your godliness brotherly kindness; and in your brotherly kindness love.’

This is to be seen not so much as a progression but as an expansion (you do not start with faith and gradually build up to love, rather, as you truly believe, your life expands to take it all in. The idea is that by our enthusiasm and determined activity (‘work out your own salvation with greatest care’ - Philippians 2:12) which results from our being participators in the divine nature, we must ‘work out’ all the attributes that Christ Himself displayed, and that God will work within us (Philippians 2:13), and that Peter has described in his first letter.

The effort that is to be put into this should be noted. ‘Adding on your part all diligence.’ The word for ‘adding’ indicates a largess of effort. It was used of generous citizens who lavishly gave of their wealth to finance shows for the less well off. Thus the Christian must be lavish with his efforts, although in his case it is in order to show forth God’s excellencies (1 Peter 2:9). And it is to be done with ‘diligence’. With both effort and speed. The Christian must not dawdle in his spiritual growth.

Thus as a result of the faith that they have in Him they are with the utmost diligence to develop moral excellence, and additionally to moral excellence they are to add true spiritual knowledge, and additionally to true spiritual knowledge they are to add self-control, and additionally to self-control they are to add patient endurance, and additionally to patient endurance they are to add godliness, and additionally to godliness they are to add true brotherly affection, and additionally to true brotherly affection they are to add divine love.

Here indeed is the sevenfold (divinely perfect) pattern of the true Christian life based on faith. The importance of lists like this was that they were easily remembered. Those who could not read remembered them and took them into their daily lives with the impetus of faith behind them (compare Galatians 5:22-23; 1 Timothy 6:11):

· Faith - that is faith in all that has been described as we look to the Source and Upholder of our salvation (Hebrews 2:10; Hebrews 12:2; 1 Peter 1:7). It is through His response to our faith, exercised especially in prayer, Bible study and obedience that all this will be possible.

· Moral excellence - that is the energetic outliving of a Christ-like life (Galatians 2:20; 1 Peter 2:9). Note its relation to the moral excellence of God (2 Peter 1:3).

· Spiritual knowledge - that is a growing in the knowledge of our Lord and Saviour (2 Peter 3:18; 1 Peter 2:2). It also includes the wisdom of the balanced mind. By being illuminated by the Spirit ‘we have the mind of Christ’ (1 Corinthians 2:16).

· Self control - that is a submitting to His yoke as we walk with Him (Matthew 11:28-30) and submitting patiently to all authority (1 Peter 2:13 to 1 Peter 3:7). Behind the word is the idea of the discipline of the athlete. He keeps under his whole body and plays according to the rules (1 Corinthians 9:25-27; 2 Timothy 2:3-5).

· Patient endurance - that is enduring the contradiction of sinners against ourselves (Hebrews 12:3), and maintaining a patient endurance as we face the road ahead (Romans 5:3-5; 1 Peter 2:11).

· Godliness - again eusebeia. But here it is more related to behaviour and attitude, although still empowered by God. It is a God-outworked life of true worship towards God and true goodness towards his fellowman. The one who exercises godliness shuns the world and its desires (1 John 2:15-17). Indeed in 2 Peter 3:11 this godliness is to be cultivated in view of the fact that the world as we know it will be destroyed.

· True brotherly affection - showing unfeigned love of the brethren and sisters (1 Peter 1:22; Galatians 5:13-14). This is central to what it means to be a Christian (John 13:35; 1 John 4:19-21).

· ‘Divine’ love - love revealed towards all men in spite of what they are (Matthew 5:42-48; 1 Corinthians 13:4-8; 1 Peter 1:22; 1 John 4:7-11).

Here then we have the description of the full-orbed spiritual life which Christ expects of His own.

Verses 5-8
We Are Thus To Cultivate All That Is Good and Pure In Life (2 Peter 1:5-8).
Because of our participation in His divine nature, we are therefore to become an example of all that is good and pure.

Verse 8
‘For if these things are yours and abound, they make you to be not idle nor unfruitful unto the knowledge of our Lord Jesus Christ.’

The importance of these ‘virtues’ is now brought out. Those who abound in them will neither be idle nor unfruitful with regard to the knowledge of our Lord Jesus Christ. They will be stirred to activity in testifying to Christ (1 Peter 3:15) and in good works which reveal Christ (1 Peter 2:9; Matthew 5:16), and they will study to show themselves approved to God (1 Peter 2:2; 2 Timothy 2:15). Thus will they grow daily in their knowledge of Him.

Verse 9
‘For he who lacks these things is blind, seeing only what is near (shortsighted or blinking), having forgotten the cleansing from his old sins.’

In contrast those who neglect these things are short-sighted, they are ‘blinking’. They are virtually blind. The idea is of limited vision. They see only dimly what is in front of their eyes. They have lost sight of the deeper things of life. They have lost sight of the things that are unseen (2 Corinthians 4:18). They have lost sight of Him. And they have especially lost sight of the fact that they have experienced spiritual cleansing through the blood of Christ (compare 1 Peter 1:2), and the resultant new birth. And this is proved by the fact that they have at least partially fallen back into their old ways, and have lost sight of the awfulness of sin and ungodliness. They need therefore to repent and do the first works lest they come under His judgment (Revelation 2:5).

It is important to note that in relation to Christian ‘cleansing’ this noun for cleansing from sin (katharismos) only occurs elsewhere in Hebrews 1:3, where it says, ‘when He hadmade purificationfor sins He sat down on the right hand of the Majesty on High’. There it refers to the cleansing resulting from the shedding of His blood as presented before God. Its related verb katharizo occurs in Acts 15:9 (in words of Peter); 2 Corinthians 7:1; Ephesians 5:26; Titus 2:14; Hebrews 9:14; Hebrews 9:22-23; James 4:8; 1 John 1:7; 1 John 1:9.

· In Acts 15:9 Peter refers back to the incident of Cornelius in Acts 10 and declares, ‘He made no distinction between us and them,cleansingtheir hearts by faith.’ In the background is the vision that he had received which had declared ritually clean what God had cleansed.

· In 2 Corinthians 7:1 Paul declares, ‘having therefore these promises beloved, let uscleanseourselves from all defilement of flesh and spirit, perfecting holiness in the fear of God’. This was in the context of avoiding what was ritually ‘unclean’ (2 Corinthians 6:17).

· In Ephesians 5:26 we read, ‘even as Christ also loved the church, and gave Himself up for it, that He might sanctify it, havingcleansedit by the washing of water with the word, that He might present the church to Himself, a glorious church, not having spot or wrinkle or any such thing, but that it should be holy and without blemish.’ The picture here is of Christ having offered Himself as a sacrifice by the shedding of blood, so that the church itself might also become ‘clean’ and thus suitable to be a whole offering to God. Note the sacrificial language, no spot or wrinkle but holy and without blemish. Thus the washing which cleanses possibly has in mind the washing of parts of the Old Testament sacrifice preparatory to being offered (Leviticus 1:9; Leviticus 1:13; Leviticus 8:21; Leviticus 9:14, indicating that this is a ‘whole or burnt offering’). However, it is accomplished not by water but through the word. (To make this a word spoken at baptism is purely arbitrary. Baptism nowhere signifies ‘cleansing’).

· In Titus 2:14 Paul says, ‘He gave Himself for us that He might redeem us from all iniquity andpurifyto Himself a people for His own possession, zealous of good works’. Here the cleansing is through the redeeming, sacrificial offering of Christ.

· In Hebrews 9:14; Hebrews 9:22-23 the idea is ofcleansingthrough the blood of Christ, offered up on our behalf.

· In James 4:8 we have, ‘cleanseyour hands you sinners, and purify your heart you doubleminded’. Here Isaiah 1:16 is presumably directly in mind, where Isaiah is specifically speaking not of ritual cleansing, but of cleansing by turning to live a life of good works.

· In 1 John 1:7; 1 John 1:9 the cleansing is specifically by the blood of Jesus.

In this regard we should note that Old Testament ‘cleansing’ was never by washing with water. Of the one who initially bathed in water it was always said, ‘he will not be clean until the evening’. Thus it was not the washing that cleansed, it was the period of waiting for God. The bathing was merely preliminary. The only water that was ever said to ‘cleanse’ was the water of purification which was mixed with the ashes of the heifer.

Furthermore katharismos is never connected in LXX with bathing in water. Where a medium of cleansing is mentioned the purifying is always with the blood of sacrifice (see Exodus 29:36; Exodus 30:10; Leviticus 14:32; Leviticus 15:13; Numbers 14:18; 1 Chronicles 23:28; Nehemiah 12:45; Job 1:5; Job 7:21; Psalm 88:45 (MT 89:44); Proverbs 14:9).

So what Peter has in mind here is not baptism, but cleansing in the blood of Jesus as a result of coming to God through His shed blood. It is through ‘sprinkling with His blood’ (1 Peter 1:2).

(The emphasis in baptism is not that of cleansing but of forgiveness and renewal of life. It is of a restoration. John’s baptism pictured the coming of the One Who would drench men in Holy Spirit based on Isaiah 32:15; Isaiah 44:1-5; Isaiah 55:10-13; Ezekiel 36:25-27. Thus he spoke of fruitbearing and harvest. Christian baptism pictures dying with Christ and rising to newness of life (Romans 6:4). Its emphasis is on the coming of the Holy Spirit).

Brief note on any connection with baptism.
Many commentators do seek to connect ‘cleansing’ here with baptism. But it should be noted, as we have seen above, that there is no clear example in the New Testament which connects cleansing with baptism. In Paul cleansing is connected with the ‘purifying by (of the) water with the word’ (Ephesians 5:26), but Paul never speaks of baptism as washing or as cleansing or as purifying. The idea in Ephesians is rather that it is God’s word that cleanses preparatory to their being offered up with Christ. In Titus 3:5 it is probably rain that is in mind, washing the earth and bringing about regeneration. In John cleansing is through the blood of Jesus (1 John 1:7).

The example that comes closest to representing baptism as cleansing is Acts 22:16 (by Ananias), but that does not mention ‘cleansing’, and it is even questionable whether the washing there refers to baptism, or indeed to Old Testament ritual bathing at all, for it is apolouow, not louow. In LXX apolouow occurs only in Job 9:30, ‘if I wash myself with snow water, and make my hands never so clean’ where the washing away of dirt from the daily grind of life is in mind. Ritual washing is louow. In Acts 22:16 it is also ‘wash yourself’. Thus we may see this ‘washing’ here as being the ‘washing of ourselves’ described in Isiah 2 Peter 1:16-18. And it is brought about by ‘calling on the name of the Lord’. This ties in with the only other use in the New Testament where again it (apolouow) results from calling on the Name of the Lord. ‘you have been washed, you have been sanctified, you have been justified, in the Name of the Lord Jesus and by the Spirit of our God’ (1 Corinthians 1:11), the idea being that of being purified by the Spirit because we have become His. In 1 Corinthians this is immediately followed by Paul’s contrast of baptism with the means of being saved. ‘For Christ sent me not to baptise, but to preach the Gospel, not in wisdom of words lest the cross of Christ be made of no effect. For the word of the cross is to those who are perishing foolishness, but to us who are being saved it is the power of God’ (1 Corinthians 1:17-18). As in Ephesians 5:26 purifying is through the preaching of the word.

It is possible that it also contains a reference to Isaiah 1:16-18, although in LXX that is also louow. But however that may be, ‘Having arisen be baptised, and wash yourself calling on the name of the Lord’, makes clear that the sentence divides up into two parts, the first half referring to the initial physical activity required, the second having in mind the subsequent behaviour of repentance and true calling on God which should follow in terms of Isaiah 1:16-18; 1 Peter 1:22, Genesis 4:26; Genesis 12:8; Psalms 116:17, in all of which the ideas are specifically linked with sacrifice. In baptism people did not ‘wash themselves’. The baptising was by others.

But whatever the case the idea of ‘cleansing’ is absent. This is especially significant in view of the fact that in the Old Testament bathing with water never cleanses. It is merely a preparing of the body for the period of waiting that results in cleansing. The only water that cleanses in the Old Testament is the water of purification which is mixed with the ashes of a heifer. That represents the blood of sacrifice in convenient form. So Ananias might have seen baptism as a preliminary washing prior to the calling on the name of the Lord which would cleanse, or he may simply have seen it as a preliminary before the commencement of a life of repentance and true worship. Either way it was not baptism that was seen as cleansing.

It does not appear to us therefore that baptism can specifically be in mind herein 2 Peter. In 1 Peter 1:2 the sprinkling for cleansing is by the blood of Jesus.

End of note.

Verses 9-11
A Plea That They Make Their Calling And Election Sure (2 Peter 1:9-11).
Peter now points out that those whose lives fail to be continually fruitbearing in the way that he has described reveal that they are blind to Christian truth. Thus he calls on his readers in contrast to make their calling and election sure by following out his words.

Verse 10-11
‘For which reason, brothers and sisters, give the more diligence to make your calling and election sure, for if you do these things, you will never stumble, for thus will be richly supplied to you the entrance into the eternal kingdom of our Lord and Saviour Jesus Christ.’

Rather, therefore, than blinking because their sight is dimmed, they are to have their eyes open to eternal realities and are to put their utmost effort into doing what he has described, for as a result they will never stumble, and they will make their calling and election sure. And the further result will be that their entrance into the eternal kingdom of our Lord and Saviour Jesus Christ will be ‘richly supplied’ to them.

‘Brothers and sisters (adelphoi).’ Only here as a greeting in 1 & 2 Peter, but a regular Christian greeting found in Paul’s letters, Hebrews, James and 1 John, often also found as ‘my brothers and sisters’. Peter tends to prefer ‘beloved’ in both letters. Both indicate a warmth of feeling for God’s people.

‘Make your calling and election sure.’ As with Paul in 1 Corinthians 9:27 he is not in doubt about the certainty of their calling and election. He is just pointing out that those who are called and elected will do all that they can to make sure that it is genuine. His point is that to be called and elected is incompatible with blinking and short-sightedness and half-heartedness. Those who are so called and elected should be marching on in confidence with Jesus Himself. And if they are not it should call into question whether they have been called or elected at all.

‘Calling’ and ‘election’ are two of the great words of Scripture. It is as the result of the effectual ‘call’ of God that we first came to Him (2 Peter 1:3; 1 Peter 1:15; 1 Peter 2:9; 1 Peter 2:21; 1 Peter 3:9; 1 Peter 5:10; Romans 8:29; Acts 2:39; Romans 1:6; Romans 9:24; Romans 11:29; 1 Corinthians 1:9; 1 Corinthians 1:24; 1 Corinthians 1:26; Galatians 1:15; Ephesians 1:18; Ephesians 4:1; Ephesians 4:4; Colossians 3:15; 1 Thessalonians 2:12; 1 Thessalonians 4:7; 2 Thessalonians 1:11; 2 Thessalonians 2:14; 1 Timothy 6:12; 2 Timothy 1:9; Hebrews 3:1).

Such a ‘call’ is within the eternal purposes of God (Romans 8:29). It is ‘according to His own purpose and grace given us in Christ Jesus before the world began’ (2 Timothy 1:9). It is thus as sure as anything can be, and even surer than that. If it is a genuine call it is as sure as the eternal purposes of God. All Peter is therefore saying, is that although God has made it sure, we must make it doubly sure.

It is also as a result of His ‘call’ that we go on in service (Matthew 10:1; Romans 1:1; 1 Corinthians 7:17). Sometimes this latter call to service results from inner conviction, but almost always as combined with outward circumstances. More harm is done by those who overestimate their calling than can be imagined. However, it is not inevitably so. Everyone said that Gladys Aylward was unsuitable. Yet what glorious unsuitability! But always, without exception, it must be in humility. The one who thinks that he is ideal for the task is assuredly not God’s ideal. However, this is not the call that is in mind here.

There is, of course, also a calling which is not effectual (Matthew 20:16; Matthew 22:3; Matthew 22:14). But that also is not in mind here.

The doctrine of ‘election’ is one that many fear, partly because some then go on to theorise too far. Election does not exclude men’s freedom to choose. Rather it overrides it. None will be lost who did not choose to be so. But all who are saved are so because God has chosen them. Salvation is His free gift, and not of works, lest any man should boast (Ephesians 2:8-9). For we are ‘Chosen in Christ before the foundation of the world that we might be holy and without blame before Him in love’ (Ephesians 1:4). Note as with Peter that the choosing results in purity of life. None who are truly chosen will remain what they have been.

This question of ‘election’ is made clear in Romans 9:11; Romans 9:15; Romans 9:19-21; Romans 11:4-7. In the end all God’s true ‘Israel’ will be saved (Romans 11:26). Their number is fixed (Revelation 7:1-8) and they are sealed unto the day of redemption (Ephesians 4:30). That is why, even though it may be a near thing (Matthew 24:24), they will not finally be deceived. And they will be gathered in at the last day (Matthew 24:31). This is because God has ‘from the beginning’ chosen them for salvation through the sanctifying work of the Holy Spirit and belief of the truth (2 Thessalonians 2:13). That is why their names were written from the foundation of the world in the Lamb’s book of life (Revelation 13:8). Some may argue their way out of it by mental gymnastics, but there can really be no question about its being Scriptural.

And it is by being eager to make their calling and election sure, in Paul’s words by their eagerness to gain the prize of the high calling of God (Philippians 3:14), that they will ensure that they NEVER stumble. And ‘thus will be richly supplied to you the entrance into the eternal kingdom of our Lord and Saviour Jesus Christ.’ This picture of entering the eternal kingdom of God was one that he had often heard on the lips of Jesus (Matthew 7:21; Matthew 8:10-11; Mark 9:47; compare Acts 14:22; 1 Corinthians 15:50). Note the emphasis on God’s rich supply. God’s giving is never niggardly. For those who are truly His, in the day that they enter Heaven the trumpets will blare, and they will enter Heaven in triumph, with crowns of righteousness and of glory on their heads, loaded with the riches of His grace.

As with eternal life this idea of entering under the Kingly Rule of God has two aspects. We enter under God’s Kingly Rule when we become Christians (Matthew 18:3; Matthew 19:23-24; Matthew 21:31; Matthew 23:13; Mark 10:15; John 3:5; Acts 20:25; Acts 28:31; Colossians 1:13), a first experience which prepares us for our later entry into the eternal kingdom as above. In the same way we enjoy eternal life now (John 3:15-16; John 5:24; John 10:28; 1 John 5:13), with the guarantee of enjoying it in all its fullness in the future (Matthew 25:48; Mark 10:30; Romans 2:7; 1 Timothy 6:12; 1 Timothy 6:19; Titus 1:2; Titus 3:7).

‘Eternal kingdom’ is found only here. It is Peter’s only mention of the kingdom as such (but see 1 Peter 3:22; 1 Peter 4:11; 1 Peter 5:11). It stresses that he was referring to the future aspect of the Kingly Rule of God in the new Heaven and the new earth (2 Peter 3:13). We can compare ‘heavenly kingdom’ in 2 Timothy 4:18.

Verse 12
‘For which reason I will be ready always to put you in remembrance of these things, though you know them, and are established in the truth which is with you.’

‘For which reason.’ Because of His glory and excellence (2 Peter 1:3), and because He has granted us those great and precious promises which have resulted in our partaking of the divine nature, and because of our calling and election, Peter declares that he is always ready to put them in remembrance of these things.

And that although he knows that they know them, and that they are established in the truth which is with them. For he realises that there is nothing more important than that they should continually be reminded of these things and have these things in mind.

It is a reminder to us how we too must ensure that we constantly come under the ministry of the word of God, and continually resort to the Scriptures, that we may grow in the knowledge of the truth. It is a reminder to those who minister that they must constantly minister eternal truths.

Verses 12-15
Peter Emphasises His Willingness To Continue Exhorting Them, and The Rightness Of Doing So, And He Promises That He Will Pursue It With True Diligence (2 Peter 1:12-15)
Peter now stresses his readiness and eagerness to fulfil Jesus command to him to ‘Feed My sheep’ (John 21:15-17). Compare 1 Peter 5:1. He is always ready (2 Peter 1:12), for he thinks it is right for him while he is in his body (his tent ) continually to stir them up (2 Peter 1:13), because he wants to be sure that they will remember these things once he has gone (2 Peter 1:15).

We should note here Peter’s emphasis on the fact that they might have these things that he has been pointing to (2 Peter 1:3-7) in remembrance. He mentions remembrance three times. He is ready always to put them in remembrance (2 Peter 1:12), he desires to continually stir them up by putting them in remembrance (2 Peter 1:13), and he wants to ensure that they will be able to call these things to remembrance after he has gone (2 Peter 1:15). Remembrance is very important. That was why Jesus instituted the Lord’s Supper, ‘do this in remembrance of Me’ (Luke 22:19; 1 Corinthians 11:25). For no remembrance is more important than to remember Him Who has called them in His own glory and excellence (2 Peter 1:3).

Verse 13-14
‘And I think it right, as long as I am in this tent, to stir you up by putting you in remembrance, knowing that the putting off of my tent comes swiftly, even as our Lord Jesus Christ signified to me.’

Indeed as long as he is in his earthly tent he considers it right to continually stir them up, by reminding them of these things, and especially so because he is aware that he must shortly put off this tent, as the Lord Jesus Christ had told him.

The reference to his living in a tent is a reminder of his emphasis in 1 Peter that we are but sojourners here (1 Peter 1:1) and are strangers and pilgrims in the world (1 Peter 2:11), journeying on to our living hope (1 Peter 1:3) and inheritance (1 Peter 1:4). It is a reminder of the brevity of life.

How the Lord had indicated to him that he would shortly die he does not say. He would undoubtedly remember how the Lord had told him that one day others would take him and stretch forth his hands and carry him to where he would prefer not to go (John 21:18), but that was something that he had known ever since the resurrection of Christ. It hardly explains this sense of urgency. This would seem to indicate a clearer and more urgent warning recently received.

Perhaps he had received news of the arrest party coming to take him. Or perhaps it had come in a dream or vision. Or perhaps it was simply the result of an impression made on his heart as he prayed. But whichever way it was he knew that his time was short. He had run his race and the time was drawing near (see 2 Timothy 4:7-8). And the very thought of it takes his mind back to the glory of the Lord Jesus Christ that he, with James and John, had seen when he was on the mount (2 Peter 1:16-18), a mount which he could only call ‘that holy mount’ (2 Peter 1:18) because of the awesomeness of their experience. Soon he would see that glory again and be a partaker of that glory to its fullest extent (1 Peter 5:1). That this is his train of thought comes out in his reference to his ‘exodus’ in the following verse which had been used of Jesus’ death at the Transfiguration.

Verse 15
‘Yes, I will give diligence that at every time you may be able after my exodus to call these things to remembrance.’

He is concerned that after his death they would still continue to have in remembrance:

1) The divine power received through the knowledge of the One Who had called them by His glory and excellence (2 Peter 1:3).

2) That He has granted to them those great and precious promises which have resulted in their partaking of the divine nature (2 Peter 1:4).

3) The reality of their calling and election.

These three certainties, along with the resulting life that they are to lead as described in 2 Peter 1:5-8, will be the foundation of their future lives.

Some see here the promise of further written information from which they will be able to learn, and refer it to the writing of the Gospel of Mark. The idea is that the writing of it is already in progress, and he will speed it up so as to ensure that it is soon available for them. The fact of Peter’s input into the Gospel of Mark is accepted by many scholars, and was testified to early on in the writings of Papias (mid-second century).

Note the use of the term ‘exodus’ for death. Moses and Elijah had discussed Jesus’ coming ‘exodus’ on the Mount of Transfiguration (Luke 9:31). So as his mind turns towards the experience that he, James and John had had there he begins to align himself with his Master Whose glory had been revealed there. This sure touch reveals that this is Peter himself writing, especially in view of the fact that the description of the Transfiguration that follows is clearly independent of the Gospels.

Verse 16
‘For we did not follow cunningly devised fables (myths), when we made known to you the power and coming (parousia) of our Lord Jesus Christ, but we were eyewitnesses of his majesty.’

He wants them to know that unlike his opponents he had not been inventing cunningly devised myths (stories conveying religious truth in acted out worship) when he had told them about the power and coming of our Lord Jesus Christ, because he had actually already had a foretaste of it, and had actually seen His glory. He and his fellow-disciples had indeed been eyewitnesses of His majesty. This had demonstrated His real power and glory, as it had been revealed in the cross and resurrection, and was now being revealed in the spreading and effectiveness of the Gospel, and it was proof that His future coming in glory and excellence would be a genuine coming with a real presence. For they had had a foretaste of it here on earth. This was no heavenly myth. There had been nothing fictitious about it. It had been a genuine experience. The Lord (sovereign over all things) Jesus (God made man and Saviour) Christ (the One Anointed to fulfil God’s saving purposes) was here.

Thus the false teachers by their false ideas were ‘denying the Lord Who bought then’, that is, they were denying that He as ‘the Lord’ had really lived among men and had died for them and had risen again. They were denying His presence and power. But their denial was contradicted by the fact that the disciples had visibly seen His power and glory and Parousia while He was on earth, and they had seen it even as His death was being discussed, a sight which had emphasised His power and coming as God made man. The manifested One was also the crucified One.

Compare how Mark 9:1 emphasises that the Transfiguration was linked with ‘the Kingly Rule of God coming in power’. The false teachers were denying both His power and His Parousia (presence, coming). For this denial see 2 Peter 3:3-4. But the Transfiguration had been a foretaste and manifestation of both. For there His glory had been physically manifested and revealed as real, and because of that they could be sure that it would be real too at His final Parousia, which would simply make manifest what was already true, that Christ reigns over the earth. He then goes on to emphasise this by giving an independent account of the Transfiguration.

In other words as a result of His coming and presence Christ has never ceased to be present on earth. His Parousia (according to Peter) includes the totality of His work as the One Who has come from the Father, which is continually manifested in power and will in the end be manifested in glory. His presence and coming was revealed, partially invisibly, while He was here living on earth, and openly in glory at the Transfiguration; it is invisibly true as He goes forward with His people in their present responsibility to disciple all nations (Matthew 28:20; Mark 9:1); and it will be openly manifested in the end in His final glorious appearing. Both aspects of His Parousia manifest openly in glory what has been genuinely so from the time when the Father sent the Son to be the Saviour of the world (1 John 4:14), for in a essence they are one Parousia.

The danger is that we see ‘the body of Christ’ on earth as something other than Christ, as though Christ is in Heaven and His body is on the earth. But that is not so (1 Corinthians 12:12). The ‘body of Christ’ is the risen, powerful, invisible Christ Himself present on earth as one with His people. We are His body as united with Him (Romans 6:5; Romans 6:11). We are His body because we have been made one with Him. The idea is never used in any other way. See 1 Corinthians 10:16-17; 1 Corinthians 12:12-13; Ephesians 1:19 to Ephesians 2:6; Ephesians 2:13 with 16, 20; 2 Peter 3:17; Colossians 2:9-10; Colossians 2:19. Thus Christ is here present on earth in us.

This is the glorious paradox of the Gospel, that while Christ in His manifested manhood is absent from us, in His Godhood He is present within us, and living out His life through us. And what will happen at His final Parousia will be that He will be manifested in His glorified manhood in the glory which He had with the Father before the world was (John 17:5).

And Peter wants his readers to know that this is not a myth. It is not simply something which is part of an acted out ceremony. For this idea of ‘myths’ compare 2 Peter 2:1; 2Pe_2:3 where the false teachers bring in destructive heresies denying the reality of the cross (‘denying the Lord Who bought them’), and use feigned words. They claimed to be Christian teachers, but their reality was simply a Hellenistic ritual (and possibly a drug induced state) built up around the name of Christ, and probably connected with other saviours.

Verses 16-18
Peter Confirms That What He Has Said About The Glory of Jesus Our Lord Is Based On His Own Factual Experience (2 Peter 1:16-18).
They have been called by His own glory and excellence (2 Peter 1:3), and have been promised abundant entry into His eternal kingdom (2 Peter 1:11). Here is the essence of their faith in Christ. In their being called they have come to know Christ as He is and to rely on His promise for the future. But the question may well be asked how can they be sure that His glory and presence (Parousia) are genuine? How can they know that this is any different than the gnosis (knowledge) received by Hellenistic religionists. Why should they listen to Peter rather than to the false teachers? Well, says Peter, there are two reasons:

· Firstly because he and his fellow-disciples HAVE ALREADY ACTUALLY AND HISTORICALLY EXPERIENCED HIS POWER AND GLORY AND COMING (Parousia) on the holy mount. There can therefore be no doubt about it. They know that He has come in His glory as the Saviour. As a result they know that His power and glory and Parousia are not just some unverified spiritual experience, but are something which is historical and real. They have actually experienced His power. They have actually seen His glory. They have actually been made aware of His Parousia.

We should notice that to Peter His Parousia is not just His second coming. It is His total coming combined. He has come and was here and will one day be even more glorously revealed.

· And secondly because the prophets of old have borne witness to it (2 Peter 1:19-21).

An important point should be noticed here about His Parousia (presence, coming). This has already been experienced on the holy mount. Thus we must see that in Peter the word parousia refers to the coming and presence of Jesus as a whole, and not just to His second coming, although it does, of course, very much include that. Like the writer to the Hebrews in Hebrews 9:26-28 he sees Christ’s Parousia as happening in two stages, firstly in His revealed presence on earth, which continues on in His presence within His people (John 14:23; John 17:22-23; Ephesians 3:17; Colossians 1:27; Acts 9:4), and secondly in His manifested return in glory, of which the Transfiguration was a foretaste. It is this combined event that has changed history for ever, and confounds the false teachers. And His people can know that the whole is real and historical because Christ’s appointed eyewitnesses saw the reality of it revealed in the Transfiguration.

Verse 17
‘For he received from God the Father honour and glory, when there was borne such a voice to him by the Majestic Glory, “This is my beloved Son, in whom I am well pleased,” ’

For he wants them to know that the disciples themselves had been witnesses and had seen Him receive honour and glory from God the Father. The ‘honour’ may well refer to the fact that Moses and Elijah had come to bear witness to Him. Or it may be because in their coming He had had the central place. Or it may simply be that Peter saw Him as having been honoured by the very fact of His full glory being revealed. The ‘glory’ refers to the fact that He had been transfigured before them in blinding light. An examination of the Transfiguration narratives brings out just how glorious it had been.

‘And He was transfigured before them, and His face shone as the sun, and His clothing became white as light’ (Matthew 17:2). ‘And He was transfigured before them and His clothing became glistening, exceeding white as no launderer on earth could whiten them’ (Mark 9:3). ‘The fashion of His countenance was altered and His clothes became white and dazzling’ (Luke 9:29). ‘We beheld His glory, the glory as of the only Son of the Father’ (John 1:14).

Peter’s very reticence in providing the full detail here is a sign that we have here his own words. He did not need to spell it out because the detail was burned into his heart. But we can sense beneath his words a memory of how glorious it had been.

And together with ‘the honour and glory’, and adding to and enhancing both, had come the voice from Heaven, from the Majestic Glory Himself, when He had said, ‘This is My beloved Son, in Whom I am well pleased.’ Interestingly this confirms the longer version of Matthew 17:5 (although significantly differing in minor ways). But all three Gospels add ‘Hear Him’ which is omitted here. Peter omits this because his attention is focused on His honour and glory. It is a further sign of authenticity, a pseudepigraphist would almost certainly have included it.

The point he wants his readers to recognise is that the revelation of Jesus in honour and glory had been accompanied by a confirming voice from God in His majestic glory. For the cloud which so often in the Old Testament demonstrated the presence of God had descended on the mount. This was no Hellenistic tale or myth. This had happened in front of them, and they themselves had heard a real voice ‘from Heaven’, that is, from God Himself. And the voice had revealed that Jesus was God’s true and beloved Son, and was fully pleasing to Him. The King was here.

It is difficult for us to know whether he was expecting his readers to pick up the further reference to the Davidic King (My Son - Psalms 2:7) and Servant (in Whom I am well pleased - Isaiah 42:1), as well as His unique Sonship. The words about the prophecies that follow may suggest that he did.

Thus what they had experienced had not been some Hellenistic vision, some vivid hallucination, but a genuine experience of something seen with their own eyes, which was now being, and would also be in the future, manifested on earth.

Verse 18
‘And this voice we ourselves heard borne out of heaven, when we were with him in the holy mount.’

And what was more the voice had been heard by them all. They had heard it borne to them out of heaven, when they were with Him in the holy mount. And it had been a real voice heard and decipherable by each of them.

The description of the mount as a ‘holy mount’ is also an evidence of genuineness. There is no hint anywhere that any mount was especially honoured by the early church. But to the three the mount could never again be thought of except with awe. It would have reminded them of the glory of God revealed on Mount Sinai. In their minds this mountain had replaced the holy mountain of Jerusalem, for here the glory of the Lord had been revealed, the One Who was God’s new Temple (John 2:19; John 2:21). To them it was the holiest place on earth.

Verse 19
‘And we have more sure the word of prophecy, to which you do well that you take heed, as to a lamp shining in a dark place, until the day dawn, and the day-star arise in your hearts,’

The words and experience on the holy mount had made more sure the word of prophecy, spoke in earlier days by the prophets. Thus there were many witnesses to His power and glory. And they would do well to take heed to them. For they were like a lamp shining in a dark place (see Isaiah 9:2-7; Isaiah 60:1-3; compare Matthew 4:16-17), which would go on shining ‘until the day dawn and the day-star arise in their hearts’.

There are three ways of seeing this;

1) As meaning that they are to allow prophecy to be like a lamp shining in the darkness (compare Psalms 119:105), until the Day comes and His glory is more fully manifested in their hearts, something which will happen at His second coming resulting in eternal Day (Zechariah 14:6-7).

2) As recognising that the day-star arises in the darkness and actually precedes the dawning of the day, and thus seeing it as meaning that through prophecy the day star will arise in the hearts of true believers leading on to the dawning of the Day.

3) As seeing it as a present experience which they can have, just as the disciples had had it on the mount, with the light of the glory of God which is in the face of Jesus Christ shining on them (2 Corinthians 4:6) making manifest His glory and making them children of the day (1 Thessalonians 5:5). Compare John 12:35-36; John 12:46.

Whichever way we take it the point is that the light of the full glory of Christ is to dawn on them, and they are to see Him as He is. All are in fact true. For through His word the glory of Christ does shine in our hearts, and one day in accordance with its promises we will behold His greater glory, either when we go to meet Him, or when He comes in His glory.

In regard to this Isaiah had spoken of the coming of God’s king in terms of a light shining out of darkness (Isaiah 9:2), which would result in the child Who would be born and the Son Who would be given, on Whose shoulder would be the Kingly Rule, Whose name would be called Wonderful, Counsellor, Mighty God, Everlasting Father, Prince of Peace (Isaiah 9:6), and for Whom of the increase of His rulership there would be no end, so that it would be established and upheld with justice and righteousness from henceforth and for ever (Isaiah 9:7). This includes both present and future aspects and the point may be that they would do well to take heed to it.

In mind also may be the prophecy of the coming of the star from Jacob (Numbers 24:17), which together with the picture of Jesus coming as the morning star which is found in Revelation 2:28; Revelation 22:16, would again include both present and future aspects.

Verses 19-21
His Honour And Glory Is Also Witnessed To By The Prophets (2 Peter 1:19-21).
And all this had been previously confirmed by the prophets which had prophesied of His coming and His glory. This was no Hellenistic myth.

Verse 20-21
‘Knowing this first, that no prophecy of scripture is of that person’s own explanation, for no prophecy ever came by the will of man, but men spoke from God, being moved by the Holy Spirit.’

For they must primarily recognise that no prophecy of Scripture was ever but the personal opinion of the prophet. For no such prophecy ever came as the result of the prophet’s decision, but rather men spoke from God as they were moved by the Holy Spirit.

So the power and coming of the Lord Jesus Christ have been evidenced both by the voice of God’s majesty on the mount of Transfiguration, as connecting with His honour and glory which was revealed there, ‘we beheld His glory’ (John 1:14), and by the word of prophets themselves, moved by the Holy Spirit. ‘Arise, shine, for your light has come, and the glory of the Lord has risen upon you’ (Isaiah 60:1). Two voices had spoken. What greater testimony could they have? And this was in total contrast to the false teachers of whom he will now speak.

Others translate as ‘of private interpretation’ meaning interpretation by the reader, signifying for example that we must interpret with the help of the Holy Spirit, or that we must agree together concerning the meaning of Scripture, and abjure odd flights of fancy, or that the people must be subject to the Apostolic teaching. All are of course true. But these latter views, although true, do not really tie in with the context of the words.

02 Chapter 2 
Introduction
Chapter 2. The False Prophets Who Are In Such Contrast To What Has Been Just Described.
In chapter 1 Peter has outlined what Christians are to be as they respond to God’s word and to the teaching of the prophets. In this chapter he will describe what they ought not to be, and will draw attention to dangerous false prophets.

They must remember that in the past the true prophets were always countered by false prophets. So in the light of true prophecy, and of those who teach truly, they are to beware of the false teachers who have risen among them.

Constantly in the Old Testament we learn of prophets who spoke what the people wanted to hear. They ‘heal the hurt of God’s people with ease saying, “Peace, peace” when there is no peace’ (Jeremiah 6:14; Jeremiah 8:11). They promised that no judgment would come on the people (Jeremiah 4:13). And the people loved to have it so (Jeremiah 5:31).

So, says Peter, even today they are easily recognisable. They deny the Master Who bought them, for they cannot bear the way of the cross, and their ways lead to licentious behaviour which brings dishonour on the name of Christ. Furthermore they themselves are only in it for what they can get out of it. Let them then recognise what their end will be, in contrast with that of the true people of God. For God has ever brought judgment on those who followed worldly lusts.

He then gives three examples of this. For example He brought judgment on the angels who sinned, He did it on Noah’s world, so that only the preacher of righteousness and those who followed him were spared, and He did it on Sodom and Gomorrah so that only righteous Lot was spared. For the truth is that He knows how to deliver the righteous from temptation and bring His judgment on the unrighteous who follow their own desires.

He then goes on to describe in 2 Peter 2:10-22 the kind of men that these teachers are, and the end that lies in store for them, a warning to all false teachers. For as James emphasises, to be a teacher was to be placed in a serious position. Teachers will receive the heavier judgment (James 3:1).

The importance of this chapter cannot be overemphasised in our modern day when there is much laxity about what entertainments Christians can engage in and watch, and people think that they can safely dabble in the occult. We do well to take heed to the warnings involved.

Verse 1
‘But there arose false prophets also among the people, as among you also there will be false teachers, who will surreptitiously bring in destructive heresies, denying even the Master who bought them, bringing on themselves swift destruction.’

Just as false prophets had always arisen in Israel, to oppose the true prophets described in 2 Peter 1:19-21, so now they also must expect false teachers who will seek to lead them astray. They will make a pretence of being Christian, but will really deny the very heart of Christian teaching, and will introduce destructive heresies. The expectancy of the rise of such false teachers was emphasised by Jesus in Matthew 24:4-5; Matthew 24:11-12; Matthew 24:23-25 and parallels. See also Acts 20:29-30. Significantly in the light of chapter 3 they are also signs that Christ will come. The very fact of false teachers points to the coming of Christ.

The word for ‘heresies’ basically means ‘things that men choose to believe in’ in contrast with the truth. It has in mind things that people want to hear and believe.

These destructive heresies would in this case appear to include a denial that ‘the Christ’ really became flesh and died for us. They deny ‘the Master Who bought them.’ (Compare Jude 1:4). For the concept of being bought by Christ compare 1 Peter 1:18-19; 1 Corinthians 6:20. For similar heresy see also 1 John 4:1-6.

This denial arises because they have not recognised the power and coming of the Lord Jesus Christ. To them He is not an historical figure. Rather He is one of their illsusions. They have not recognised Him as He is. He is just one of a number of intermediaries. And there is nothing historical about Him. The world goes on as it always has. God has not broken in.

Many modern heretical teachers follow the same line for the opposite reason. They overstress Christ’s real humanity and deny the necessity for redemption. To them Christ is little more than a man. To them it is not God’s beloved Son Who has come. They too have not seen His power and coming.

Alternately he may be saying that they claimed to be redeemed and accept Jesus as Lord, but denied it by walking in a way that was exactly the opposite of His teaching. In other words they had not believed in Jesus as He really is. For it is not enough just to ‘believe’ (James 2:19). The life also must be turned in the right direction. In other words it must be a genuine belief.

‘The Lord (despotes) that bought them.’ If they have been ‘bought’, does this then mean that these people were Christians? The answer is probably ‘no’. The thought is rather that Christ’s redemption is offered to the whole world for it to accept or otherwise, but is only effective for those who do accept it. Compare ‘He gave His life a ransom for all’ (1 Timothy 2:6). ‘He is the Saviour of all men, especially of those who believe’ (1 Timothy 4:10). In other words He is potentially there for all, but effective only for those who respond to Him from the heart. Those whom He redeems and saves will necessarily become ‘reformed’ people. But these men have rejected His redemption. They pretend to present a ‘lord and saviour’ but they have totally diminished Him.

The word for ‘Master’ occurs in the New Testament in 1 Timothy 6:1-2; Titus 2:9; 1 Peter 2:18, where it is rendered ‘masters’; Luke 2:29; Acts 4:24; Revelation 6:10, where it is rendered ‘Lord’, and is applied to God; and in Jude 1:4, where it is almost certainly to be regarded as applied to the Lord Jesus Christ. There is no good reason therefore for denying that that is true here also. The idea is that He has bought us as a master buys his slaves, and that He therefore has full rights over us, so that to reject His ways is therefore a grievous sin. But these treachers have denied that the Master has come.

So by their behaviour what these people are doing is bringing on themselves swift destruction. And this, along with the delivery of the truly righteous, will be the emphasis of this chapter.

Verses 1-3
The False Teachers, Their Message And Its Consequences (2 Peter 2:1-3).
The future tense here is probably intended simply to be a general future. The point is that the false teachers are at present among them and will continue on into the future. There will always be false teachers as Jesus had constantly warned.

Verse 2
‘And many will follow their lascivious doings, by reason of whom the way of the truth will be evil spoken of.’

A prominent aspect of their teaching would seem to have been a claim that the way to acceptability with the divine was by lascivious behaviour, probably including illicit sex and drunkenness. The idea may have been that they attained ‘oneness’ with their god(s) by ‘making love’ to sacred prostitutes and avid women in the Temples, or because their behaviour was seen as denying the flesh by treating it as irrelevant and letting it run away with itself. Either way lust and desire controlled their thinking.

Unbelievable though it may seem, there are so-called Christians today who also consider that they can behave in a similar way because it is ‘natural’, and because ‘God wants them to enjoy life’. This is the argument for illicit sex between homosexuals, which along with adultery, where the same excuse is often used, is clearly condemned in Romans 1:24-27. It is also the basis for much drunkenness. And the result is that Christianity is held up to ridicule because of its supposed adherents, as a result of the fact that Christians fail to be Christlike. Here Peter reveals that those who argue in this way are false teachers and will come to their due end

The practical outworking of this was found in those days among the Nicolaitans and similar groups who are mentioned in Revelation 2:6; Revelation 2:14-15; Revelation 2:20, where attendance at idolatrous feasts and engaging in loose sex on religious grounds was clearly practised, along with drunkenness.

Verse 3
‘And in covetousness will they with feigned words make merchandise of you, whose sentence now from of old does not linger, and their destruction does not sleep.’

The true motive of these teachers is now revealed. They are lovers of wealth. They use believers as though they were so much merchandise, to be manipulated for gain. It is covetousness that drives them on. Paul was thinking of similar teachers when he said, ‘Unlike others we do not peddle the word of God for profit’ (2 Corinthians 2:17). Beware of preachers and hierarchies that become rich on the back of supposed Christianity.

And they do this by feigned words. This is in contrast to ‘unfeigned love of the brethren’ (1 Peter 1:22). Their words are really a pretence as they seek to manipulate men and women. They invent their own doctrines in order to lead others astray, and thereby themselves profit by it.

The Roman Catholic church practised this during the Middle Ages. And we have a number of examples in the modern world. The leaders of the Jehovah’s Witnesses grow fat on the books that their minions sell for them. Other sect leaders similarly make a fortune out of their literature, as well as out of the giving of their supporters. It is rarely that you come across a poor sect leader.

But again comes the warning. God is not mocked. All should keep in mind that ‘Their sentence from of old does not linger.’ Just as the false prophets were condemned in the Old Testament, and their proper sentence was death, and in the end they and the people who believed them died, often prematurely, so will these latest teachers also find that they are already sentenced. And the result is that their destruction is not asleep. It will soon catch up with them for it already has them in its focus.

Verse 4
‘For if God did not spare not angels when they sinned, but cast them down to Tartarus, and committed them to pits of darkness, to be reserved for judgment;

The first example is the angels who sinned before the Flood (Genesis 6:1-4). They had followed ‘lascivious ways’. They ‘saw that the daughters of men were fair, and took all whom they chose’ (Genesis 6:2). While, apart from the Flood, we are not told of their fate in Scripture, it is well documented in Jewish literature (see below). And it is confirmed in 1 Peter 3:19 (where they were disobedient in the days of Noah); Jude 1:6 (where it is the angels who did not keep to their proper sphere) and supported in Revelation 9:1-11.

These angels were cast down into Tartarus, which according to the Greeks was the worst place in Hell. The word is used to signify the worst possible fate,and to distinguish it from the place of the dead. And there in pits of darkness they were reserved for judgment. The words are figurative. Spirit beings could not be kept in physical pits, and it is questionable whether literal darkness affects them. The point is simply that they are safely restrained and away from the true light, and are awaiting judgment and destruction (just as the false teachers are).

It will be noted that in contrast with what follows there were no exceptions among these angels. All were doomed. In the same way there will be no exceptions among the false teachers. (An alternative possibility is to take the text as ‘chains of darkness’, but the earlier manuscripts favour ‘pits’ (Aleph, A, B)).

Note On The Angels In Pits of Darkness.
It is clear that these are the angels described as ‘sons of God’ in Genesis 6:1-2 for a number of reasons.

Firstly because Peter appears to be listing his illustrations in Biblical order, thus

· Angels that were imprisoned because of their sin (2 Peter 2:4 compare Genesis 6:1-2). There is no other mention in Genesis of angels sinning. Note also in respect to this how it is emphasised that both the past destruction of the Flood and the coming destruction by fire will affect ‘the heavens’ as well as the earth (2 Peter 3:5; 2Pe_3:7).

· Noah and the Flood of water that destroyed the earth (2 Peter 2:5 compare Genesis 6:5 to Genesis 8:22). Note also in respect to this 2 Peter 3:5-6.

· Lot and the Destruction by fire of Sodom and Gomorrah (2 Peter 2:6-8 compare Genesis 18-19). Note also in respect to this 2 Peter 3:7; 2Pe_3:10.

Thus three incidents in Genesis are given in order, and in Genesis there is only one reference to angels sinning.

Jude 1:6 describes God’s dealings with these angels as follows, ‘and the angels who kept not their own principality, but left their proper habitation, He has kept in everlasting bonds under darkness unto the judgment of the great day.’

Furthermore a comparison of 2 Peter and Jude makes it quite clear that 1). 2 Peter used Jude in constructing his own account. Or 2). Jude used 2 Peter in constructing his account. Or 3). Both used a common source. There are too many coincidences of thought and grammar for it not to be so.

But whichever it may be we must now ask, what was the source from which this extra information was initially obtained? And Jude in fact gives us the clue. For he describes an incident from The Assumption of Moses (Jude 1:9) and cites words from the Book of Enoch (Jude 1:14-15). And both these books were examples of Jewish apocalyptic literature. What then can we learn from such Jewish apocalyptic literature? In fact the story of the fall of these angels and the story of Noah and the Flood are both commonly dealt with in this literature.

In the Book of Enoch (1 Enoch) we have the following description of the fall of these angels:

“And it came about, when the children of men had multiplied, that in those days were born unto them beautiful and comely daughters. And the angels, the children of the heaven, saw and lusted after them, and said to one another: 'Come, let us choose us wives from among the children of men and beget us children (6:1-3) --- And all the others together with them took unto themselves wives, and each chose for himself one, and they began to go in to them and to defile themselves with them (7:1). ---And again the Lord said to Raphael: 'Bind Azazel hand and foot, andcast him into the darkness(10:4) --- bind them fast for seventy generations in the valleys of the earth,till the day of their judgmentand of their consummation, till the judgment that is for ever and ever is consummated. In those days they shall be led off to the abyss of fire: and to the torment andthe prison in which they will be confined for ever. And whoever shall be condemned and destroyed will from thenceforth be bound together with them to the end of all generations. And destroy all the spirits of the reprobate and the children of the Watchers, because they have wronged mankind. (10:12-15) --- Andthen will the whole earth be tilled in righteousness,and will all be planted with trees and be full of blessing (10:18-19) --- . 'Enoch, you scribe of righteousness, go, declare to the Watchers of the heavenwho have left the high heaven, the holy eternal place, and have defiled themselves with women, and have done as the children of earth do, and have taken to themselves wives: "You have wrought great destruction on the earth, and you will have no peace nor forgiveness of sin, and inasmuch as they delight themselves in their children, the murder of their beloved ones shall they see, and over the destruction of their children shall they lament, and will make supplication unto eternity, but mercy and peace shall you not attain.” (12:4-6).

It will be noted that in comparison with Peter we have the ‘spirits in prison’ (3:19), the ‘committing to pits of darkness to be reserved to judgment’ (2:5) and ‘the new earth in which dwells righteousness’ (3:13), and in comparison with Jude we have ‘the angels who left their first principality’ and the ‘everlasting bonds’ (Jude 1:6). Furthermore in 60:8 we have mention of ‘the seventh from Adam’ (Jude 1:14).

The same incidents are described more briefly in Jubilees 4:15; 5:1ff.; Testament of Reuben 5:6-7; Testament of Naphtali 3:5; Enoch 18; etc.

We have selected only a few extracts from the text, but the full text makes quite clear that we undoubtedly have reference here to the events described in Genesis 6:1-2.

End of note.

Verses 4-9
Examples Of God’s Judgment On Licentious Behaviour And His Delivery Of The Righteous (2 Peter 2:4-9).
Peter now calls on a number of examples from the Old Testament which demonstrate the truth of what he is saying.

Verse 5
‘And did not spare the ancient world, but preserved Noah with seven others, a preacher of righteousness, when he brought a flood on the world of the ungodly,’

These next two examples were regularly used by Jesus (Luke 17:26-29; Luke 17:32; compare Matthew 24:37-40). Here Peter is saying that God also did not spare the ancient world of which ‘the LORD saw that the wickedness of man was great in the earth, and that every imagination of the thoughts of his heart was only evil continually’ (Genesis 6:5). This included their lusting after the ‘sons of God’ (Genesis 6:4). Thus He brought a flood on the world of the ungodly.

On the other hand this time there were some who were delivered from judgment. These were Noah and the seven who were with him in the Ark. Compare here 1 Peter 3:20. The idea of Noah as a preacher of righteousness is found in Jewish tradition (e.g. Josephus’ Antiquities I. 2 Peter 3:1, ‘But Noah displeased and distressed at their behaviour, tried to induce them to alter their dispositions and conduct for the better’). He was one who stood up to be counted in the world of his day (compare Hebrews 11:7). Thus Noah was in total contrast to these false teachers that Peter is talking about. He was delivered, they will perish.

Verse 6
‘And turning the cities of Sodom and Gomorrah into ashes condemned them with an overthrow, having made them an example to those that who live in and ungodly way,’

A third example of God’s judgment were Sodom and Gomorrah (Genesis 19; Jude 1:7; compare Luke 17:28-29; Luke 17:32). They were turned into ashes, and overthrown, and made an example to all who live in an ungodly (i.e. a lascivious) way. They were famed for their sexual misbehaviour.

Verse 7-8
‘And delivered righteous Lot, sore distressed by the lascivious life of the wicked, (for that righteous man living among them, in seeing and hearing, vexed his righteous soul from day to day with their lawless deeds),’

But one man, Lot, again a ‘righteous man’, was distressed by their lasciviousness and was vexed by it continually day by day, was delivered. So in these last two examples, while judgments came on those who lived lasciviously, there were a remnant who were saved. We may feel that Lot did not reveal himself as particularly righteous in the way that he behaved. But the point is that he believed God and in the end obeyed Him, even though somewhat reluctantly.

And the same was now true in a lascivious world, destined for judgment, with the few, the new people of God, being delivered because of their righteousness. The righteousness is comparative. The point is that even in his sins, Lot’s heart was turned towards God. For the depiction of both Noah and Lot as ‘righteous’ compare the Wisdom of Solomon 10:4, 6 among the apocryphal books.

Verse 9
‘The Lord knows how to deliver the godly out of temptation, and to keep the unrighteous under punishment (or ‘while continuing their punishment’) in readiness for the day of judgment,’

Thus these examples demonstrate that God knows how to deliver the godly out of testing and temptation, while at the same time keeping the unrighteous under sentence of punishment in readiness for the day of judgment. Strictly speaking, however, the present participle may suggest not just sentence of punishment but continuing punishment as they are kept ready for the day of judgment. The thought may be of the continuing punishment in the intermediate state as in Luke 16:22-23.

Note the threefold reference to ‘righteous’ with reference to Lot - righteous Lot (2 Peter 2:7), that righteous man (2 Peter 2:8), righteous soul (2 Peter 2:8) - and note the previous reference to the ‘preacher of righteousness’ (2 Peter 2:5). Here that becomes ‘the godly’. The righteous and the godly are those whose hearts are right towards God, and who are not caught up in the lusts and evil desires of the world.

Verse 10-11
‘But chiefly those who walk after the flesh in the lust of defilement, and despise dominion. Daring, self-willed, they tremble not to rail at dignities (literally ‘glories’), whereas angels, though greater in might and power, bring not a railing judgment against them before the Lord.’

Two of the great follies of these false teachers is that they live lives of lustful pleasure, eagerly satiating their fleshly desires, and that they exhibit arrogance towards the occult and treat lightly the heavenly world (compare Jude 1:8). Compared with 2 Peter 2:9, rather than being delivered from temptation, these walk right into it, not realising what they are getting themselves into.

As wealth increases in our present day, instead of it producing gratitude to God, it simply encourages men and women to live for pleasure and to go to excess. And as God then fades from the mind they seek to fill the gap by tampering with the unseen world. But, as Peter brings out, thereby they are playing with powers that they do not understand.

He describes them in vivid terms:

· ‘They despise dominion.’ Jude illustrates this by reminding his readers that even the Archangel Michael dared not directly interfere with Satan but calls on the Lord to rebuke him. But these men think that they can rebuke Satan at will, and treat him lightly. They mess with the occult and do not realise what powers are involved, and they seek to manipulate such powers to their own ends. They thought that their own spiritual exaltation was such that they could dismiss such spiritual powers openly, to the admiration of their followers.

· They are foolishly ‘daring’ (tolmotes). They do not fear going to any depths of sin, nor to mess with the occult.

· They are ‘self-willed’. They think themselves masters of the Universe, and that they have a right to do anything that they like without restriction. ‘Obstinately maintaining their own opinion, or asserting their own rights, they are reckless of the rights, opinions and interests of others.’

· They ‘do not tremble to rail at dignities (glories)’. An example of such attitudes is found in their attitudes towards the occult. They are like children playing with fire without realising its great dangers, even challenging the powers of the occult. They overlook the fact that they are dealing with powers even greater than the angels, powers who will in fact condescend to them, and then possess them. Peter’s continual emphasis on this brings out how important a warning it is. The term ‘glories’ may have in mind that such beings transform themselves into pseudo angels of light in their dealings with men (2 Corinthians 11:14). Or it may simply indicate their high status.

Verses 10-19
Peter’s Indictment Of The False Preachers (2 Peter 2:10-19).
Peter accuses the false teachers, who are in total contrast to Noah and Lot, both of whom had had connections with angelic beings in one way or another, but had not become obsessed with such things, of a number of things:

· Firstly that they treated spiritual beings and their doings lightly. They were arrogant in their dealings with the spiritual world, and especially with regard to Satan. The impression given is they saw themselves as having access into that spiritual world through their ‘knowledge’ and felt able to treat spiritual beings with contempt because of their own spiritual superiority. There is a warning here not to become involved with that world or with the occult. As we are warned as a result of Genesis 6:1-4, and here, mankind are not to try to pierce the veil that separates them from the ‘other world’.

· Secondly that they lived lives of sin and debauchery, caught up in a round of pleasures, deceiving others in order to persuade them to do the same, free and easy in sexual matters, and possessed by a love of wealth.

· Thirdly that like Balaam they had sold themselves to evil for the sake of prosperity and reward, something which even a dumb ass knew was folly.

Today we are likely to come across all three, for we live in a world which seeks after every new thing, and makes light of the spiritual dangers of the occult, which has simply let itself go in seeking the pleasures of the flesh, and whose love for wealth is destroying its very soul.

Verse 12
‘But these, as creatures without reason, born mere animals to be taken (captured) and destroyed, railing in matters of which they are ignorant, will in their destroying surely be destroyed.’

In their pride they do not recognise the truth about themselves. They are behaving irrationally. They are forgetting that because they have ignored the Spirit and rather pander to the flesh (see Galatians 5:16-24) they are nothing better than animals. Having turned their backs on a true relationship with God, they are like wild beasts (compare Daniel 7:3; Daniel 8:2 ff; Revelation 13:1), and they will thus share the inevitable fate of such animals, they will be captured and destroyed. Evil angels/spirits do not play games.

And yet although being nothing better than animals they think that they can mess with heavenly powers. What folly. There may here be the thought that they call on the occult in order to destroy the lives of those who displease them, ‘railing (blaspheming) in matters of which they are ignorant --- destroying’. Or it may indicate that they think that by their own spiritual prowess they can consign ‘demons’ to the pit. Either way the consequence is that they will be destroyed themselves (compare Acts 19:13-16).

Note that Peter uses the idea of ‘speaking evil, blaspheming’ three times. ‘Speaking evil of (blaspheming) dignities’ (2 Peter 2:10); bringing ‘a blasphemous charge’ (2 Peter 2:11); and here ‘speaking evil/blaspheming in matters of which they are ignorant’. They are the very opposite of righteous. They are being blasphemous in the way that they behave towards heavenly beings (like the angels that fell they too are not keeping to their position - Jude 1:6)

Verse 13-14
‘Themselves suffering wrong as the reward of wrongdoing, counting it pleasure to indulge themselves in the daytime (literally ‘in a day’), spots and blemishes, revelling in their deceivings while they feast with you; having eyes full of adultery, and who cannot cease from sin; enticing unsteadfast souls; having a heart exercised in covetousness (pleonexia) having children of cursing.’

As a result of their behaviour they themselves ‘suffer wrong’ as the wages of their ‘wrongdoing’ (note the play on words, and compare 2 Peter 2:15). They reap what they sow. This partially looks back to 2 Peter 2:12. Their life may seem to be one round of pleasure, but they are not really happy in it. They are restless, even tormented, in spirit and the life gradually palls so that they want more and more excess.

And why do they suffer? It is precisely because their lives are one long search for pleasure. They indulge themselves in the daytime, something they are able to do because they sponge on their followers. Thus they are spots and blemishes, (contrast 2 Peter 3:14; and see 1 Peter 1:19) caricaturing Christianity, and totally unfit to offer themselves to God. (A later Christian work The Didache would later put a tight restriction on the benefits that prophets could receive). And when they enjoy their food at their followers’ expense they revel even while deceiving them, while their eyes are always looking around for some woman, adulteress at heart, whom they can lead astray (they have ‘eyes full of adulteresses’). They are simply driven on by sin.

And the sad thing is that they entice along with them by means of their bait wavering Christians who are not steadfast in soul. This may well refer to the women who responded to their seducement. Or it may have in mind their general deception of weak Christians. Or indeed both. Furthermore they have ‘trained themselves in pleonexia’, that is in the desire to have more of the things which a man should not even desire, let alone have. That is what all their attention is on. They are ‘children of cursing.’ This may indicate that they are the kind who seek to bring down curses on others, but it is more likely that we are to see it as signifying that they themselves come under God’s curses as reflected in God’s Old Testament warnings (e.g. Deuteronomy 27:15-26; Deuteronomy 28). NIV thus translates as ‘they are an accursed brood.’

Verse 15
‘Forsaking the right way, they went astray, having followed the way of Balaam the son of Beor, who loved the hire of wrongdoing;

Indeed these teachers can be compared to Balaam (Numbers 22-24). Forsaking the straight path, the right way, they too have gone astray, like Balaam did. He also was one who loved the wages of wrongdoing. For he was at first ready to curse Israel for the sake of reward, and later he was the cause of their being lured into sin. And all for the sake of money.

Verse 16
‘But he was rebuked for his own transgression. A dumb ass spoke with man’s voice and stayed the madness of the prophet.’

But let them remember that Balaam was rebuked because of his transgression, and that by a dumb ass. Even a dumb ass was wiser than he was. And the result was that he stopped in his headlong race to disaster. He recovered from his madness. By this Peter is offering a way of escape to these ‘madmen’. If only they will listen, they also may recover. But he wants his readers to know what they are. Madmen who are not even as wise as a dumb ass.

Verse 17
‘These are springs without water, and mists driven by a storm; for whom the blackness of darkness has been reserved.’

What his readers must recognise is what that these men are. They are springs without water. They may seem to have much to offer, but really they are empty and dried up. The truth is that they cannot offer the water of life, because spiritually they are devoid of life. They are totally empty. Men come to them, as to a spring in the desert, looking for satisfaction for their thirst, and find the spring is dry. (Contrast Jesus Who said, ‘He who comes to Me will never hunger, and he who believes in Me will never thirst’.

And they are as temporary and as lacking in provision as mists or clouds driven by a storm, which pass overhead without emptying their contents. They bring no fruit producing rain with them. One moment they seem to be offering everything. Farmers’ hearts are full of hope. The clouds seem full of rain. And the next they are gone. And meanwhile they have left behind nothing worthwhile.

But for such people the blackness of darkness is reserved for ever. We can compare here the ‘pits of darkness’ above, and the outer darkness spoken of by Jesus (Matthew 8:12; Matthew 22:13). Compare also Jude 1:13, ‘for whom the blackness of darkness is reserved for ever’. Rather than bringing light they themselves will finish up in total darkness.

Verse 18-19
‘For, uttering great swelling words of vanity, they entice in the lusts of the flesh, by lasciviousness, those who are just escaping from those who live in error, promising them liberty, while they themselves are bondservants of corruption.’

Peter then expands on what he means. Their teaching is made up of great swellings of vanity, their attraction and lure is through the lusts of the flesh, which appeal to men’s worst natures. Everything is from the wrong motive and directed towards the wrong ends. And what is worse they do it to those who have newly become connected with the Christian church, who were only just escaping from a former life which offered these things, a life where they had lived among those who lived in error. Thus they are being dragged back by these teachers into the kind of life that they have just recently escaped from.

‘Promising them liberty.’ These false teachers pretend to offer them freedom, while the truth is that they themselves are enslaved, bondslaves of corruption. So rather than becoming truly free, they will become slaves to things that will destroy them.

The promise of freedom was a characteristic of Christian teaching. The Gospel offers men a genuine freedom from sin and the world. But Paul warns his readers that while they have indeed been called to freedom they must not use it for an occasion to the flesh (Galatians 5:13). Compare how in his first letter Peter tells his people that indeed they are free but they must not use their freedom as a cloak of maliciousness (1 Peter 2:16). For the point is that Christian freedom is not the freedom to sin, but is freedom from sin. But these false teachers offered to men the freedom to sin as much as they liked, with the result that they simply bring them into bondage to sin.

Verse 19
‘For of whom a man is overcome, of the same is he also brought into bondage.’

Even while they speak of freedom they are themselves bondslaves. For the truth is that whoever or whatever overcomes a man, brings him into bondage. And they, being overcome by such things, are themselves slaves to sex, and revelry, and drunkenness. And the same is true for those who follow them. Compare Revelation 2:22. Seneca similarly said, "To be enslaved to oneself is the heaviest of all servitudes."

Verse 20
‘For if, after they have escaped the defilements of the world through the knowledge of the Lord and Saviour Jesus Christ, they are again entangled in them and overcome, the last state is become worse with them than the first.’

By hearing of Christ and coming to a knowledge of Him and His holy requirements, they have escaped the defilements of the world and its twisted morality. They have come among Christians in order to learn the truth, and as a result of being among them and worshipping with them, their past has dropped off. But let them be warned. If while doing so they simply allow themselves to be entangled again in such defilements and are overcome by them, their last state is worse than the first.

It would seem that these people had not yet come to saving faith in Christ. They were still learning the rudiments on which their faith would be built. They had been impressed by the lives and attitudes of Christians and had come to learn more. But coming from their polytheistic backgrounds it would take time for them to reach a basic understanding of what it was all about. That was why they were so vulnerable.

We tend to forget that while Jews and those familiar with Judaism already had a background which enabled easier understanding of Christian truth, and therefore enabled speedier conversion, out and out pagans had no such background to build on. Even the idea of only one God was new to them and had to be absorbed. And their knowledge of ethics was very distorted. Thus their ‘knowledge of our Lord Jesus Christ’ was at a very basic level.

We can compare the problems that missionaries had, and have, before they can be sure that someone has been truly ‘converted’. Often they first have to build up a level of understanding of what sin is, of what God is, and of what God’s requirements are, before they can even begin to go on to the deeper truths. Although at times God will surprise them with vessels specially prepared by Him.

Verses 20-22
All Need To Consider What Following This Teaching Involves (2 Peter 2:20-22).
It is often debated as to whether these following verses are spoken about the false teachers, or about both them and their followers. Certainly Revelation 2:22 would suggest the latter. And this would seem to be confirmed by the reference in 2 Peter 2:18 to those who having recently been rescued from the world of sin and corruption are in danger of returning to it under false colours. Thus this would seem to be a general warning to all, both teachers and followers.

Verse 21
‘For it were better for them not to have known the way of righteousness, than, after knowing it, to turn back from the holy commandment delivered to them.’

And the sad thing for many of these people was that just as they were learning about the way of righteousness, and about Christ’s holy teaching, and were almost ready for full response, they were being turned back from it into the ways of these false teachers.

And the same was true for the false teachers themselves. They too had been introduced into the way of righteousness, but had then become caught up with ideas that took them in the opposite direction. Better were it that they had never become involved, for their present position now made it harder for them genuinely to come to Christ.

For ‘the way of righteousness’ compare Matthew 21:32. It was what was brought by John the Baptiser, in preparation for the coming of Jesus Christ. But they had not yet quite achieved to ‘the holy commandment delivered to them’, the teaching of Jesus Christ Himself (compare John 13:34; John 15:12; John 15:17; and see John 14:15; Joh_14:21; John 15:10).

Verse 22
‘It has happened to them according to the true proverb, The dog turning to his own vomit again, and the sow that had washed to wallowing in the mire.’

What has simply happened is what the old proverb said, they have reverted to nature. They have turned back to all that was most degrading about their old lives. The dog has turned back to his vomit. The thought is perhaps of the scavenger dog which, when it can find no other food, returns to the remains over which it has previously vomited, or even to its own vomit lying in the road, for what nourishment it contains. The returning of such dogs to their own vomit was something that had disgusted men through the ages as Proverbs 26:11 brings out. In the same way the sow, having been washed, has gone back to wallowing in the mud. For both dog and sow seen together elsewhere compare Matthew 7:6. The idea of their degraded and disgusting behaviour was clearly proverbial.

03 Chapter 3 
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Chapter 3. These False Teachers Also Deny That The Lord Has Come At All, But All Should Recognise That He Has Come and His Final Manifestation Is Sure And Will Usher In A New Heaven And A New Earth.
Peter now calls on his readers to remember the teaching of the prophets, which pointed forward to His coming, and the teaching of their Lord and Saviour as given through him and his fellow Apostles, which is evidence both that He has come, and that He will yet return again to judge the world.

They are to recognise at the same time that false teachers will arise who will mock at the idea that He has both come and will come (that is at the idea of the ‘manifested presence’ of God’s Saviour in history - His Parousia). And they will do it on the grounds that what people have expected has been so long delayed. For what they have been awaiting is His powerful and glorious intervention in history, with the result that His initial coming (which was in veiled glory) has passed them by.

And yet let them not doubt that the final phase of that will come when He arrives to sum up all things. It may have been delayed because of God’s mercy, but it will surely come. For what these people forget is that the Flood appeared to be delayed, but then it suddenly came and the whole world perished. And they should take note that in the same way God is now storing up the present world for destruction by fire.

For the truth is that the reason for the delay is the longsuffering and mercy of God. However, let all be sure of this. The Day of the Lord will come, and it will steal up on them like a thief in the night. And then everything will be burned up with fire. In view of this, therefore, what holy lives they should be living as they await that day and keep in mind that everything earthly will be destroyed. It should make them look rather therefore for the new heaven and the new earth which is the dwellingplace of righteousness, and therefore only accessible to those who have been made righteous.

Verse 1-2
‘This is now, beloved, the second letter that I write to you, and in both of them I stir up your sincere mind by putting you in remembrance, that you should remember the words which were spoken before by the holy prophets, and the commandments of the Lord and Saviour through your apostles,’

Peter now refers them back to his first letter. There are no good grounds for not seeing this as referring to 1 Peter. In that letter also he had reminded them of the words of the prophets (1 Peter 1:10-12; compare 2 Peter 1:19-21), and of the teaching of Jesus Christ (given throughout the letter). Thus his great concern in both letters is seen to be to bring home to them the teachings of the prophets, and the teaching of Jesus Christ Himself, the latter as revealed through the Apostles who had been eyewitnesses and hearers of all that He did and said (1 Peter 5:1). Now he is reminding them of it again.

‘The commandments of the Lord and Saviour through your apostles,’ might be referring to what Peter and his fellow-Apostles is now teaching them or it may be seen as pointing to a body of tradition established by the Apostles which provided basic details of Jesus’ life and teaching. Such a tradition appears to underlie the Gospels. This may even have been in written form (see Luke 1:2). We can compare parallel references to ‘The Testimony of Jesus’ (Revelation 1:2; Revelation 1:9; Revelation 12:17; Revelation 19:10; compare 1 Timothy 1:8).

‘To your sincere mind.’ The word sincere means ‘judged by the sun’. In other words their minds have been brought into the light of the sun in order to demonstrate their genuineness. They are walking in God’s light (1 John 1:5-7).

‘Through your Apostles.’ Either the whole band as those appointed by Jesus Christ to be the source of His truth to His people as promised in John 14-16, or the particular members of that band who have been working among the recipients. This is in contrast to the false prophets who were leading many astray. He wants them to recognise where the true authority lay. They themselves enjoyed the blessing of being guided by the true Apostles of Christ, who were ‘their’ Apostles because they themselves were the true people of God. It could even be that some of the false teachers were claiming to be Apostles (compare 2 Corinthians 11:12-13), something that Peter is rejecting here.

‘Putting you in remembrance.’ It has been pointed out by sceptics that there is no mention in 1 Peter of ‘remembering’, and it is true that the actual word is not found there. But it really cannot be doubted that much of his exhortatory material in 1 Peter 2:11 to 1 Peter 3:17; 1 Peter 4:1 to 1 Peter 5:10 is based on general Apostolic teaching which looked back to Jesus Christ Himself, which they already knew and which he is calling to their remembrance. So he is certainly ‘bringing it to their remembrance’ there. There can be little doubt, therefore, that he would have seen himself as having ‘put them in remembrance’ in both letters.

Note the double emphasis on remembrance here, ‘putting you in remembrance that you should remember’. Compare 2 Peter 1:12-13; 2Pe_1:15 for similar repetition. For the connecting of the Prophets and the Apostles compare Luke 11:49; Ephesians 2:20; Ephesians 3:5.

The method of address, ‘beloved’, parallels 1 Peter 2:11; 1 Peter 4:12. For ‘holy prophets’ compare Peter’s words in 2 Peter 1:21; and see his words in Acts 3:21. But see also Luke 1:70.

Verse 3
The Promise of His Coming (2 Peter 3:3-7).
‘Knowing this first, that in the last days mockers will come with mockery, walking after their own lusts,’

Compare here Jude 1:17-18, ‘remember the words which have been spoken before by the Apostles of our Lord Jesus Christ, how that they said to you, “In the last time there will be mockers, walking after their own ungodly desires”.’ Both agree that it was an emphasis of the Apostles that ‘mockers’ would arise (see 1 Timothy 4:1-3; 2 Timothy 3:1-9; 1 John 2:18-20; 1 John 2:22-23; 1 John 4:1-6). And the reason that they mock is because they are following their own evil desires. They are caught up in sin. Thus they mock what they see as not offering them what they want. They do not want their adherents to be disturbed by the thought of the actual coming in history of the Christ. They want to live their lives in the flesh as though He had not come, while enjoying what they see as heavenly experiences in their spirits. It is a salutary warning that those who followed the desires of the world did not like to think of either His coming or His second coming.

Note how Peter clearly considers that he is already in ‘the last days’, for he sees the mockers as already present. Compare Acts 2:17; 1 Peter 1:20; 1 Peter 4:10; 1 Corinthians 10:11; Hebrews 1:1-2; Hebrews 9:26-28 where the same idea is found. To all the Apostles the last days had begun with the coming of Jesus and the days following Pentecost were continuing ‘the last days’ prior to His return.

Note on ‘In the last days.’
If Peter has taken his ideas from Jude, which is a good possibility, then he has deliberately changed ep eschatou chronou (upon the last time) into ep eschatown town hemerown (upon the last of the last days). And we then have to ask why he has changed ‘time’ to ‘days’, especially as in 1 Peter 1:5 we have en kairow eschatow (in the last time), and in 1 Peter 1:20 we have ep eschatou town chronown (upon the last of the times).

It may partly have been because he had in mind Joel 2:28 as cited in Acts 2:17, although there we have en tais eschatais hemerais (in the last days). However, that rendering may have come from the Greek source of his citation. The alteration here may therefore be Peter’s representation of the same idea (many years had passed since Acts 2).

On the other hand Hebrews 1:2 has ep eschatou town hemerown toutown, which is the closest to here, and he may have taken it from there. For we have seen how 1 and 2 Peter sometimes reflect a similar pattern of thought to Hebrews, and indeed Peter may well have read Hebrews. The slight difference from Hebrews may partly reflect the preference of his amanuensis.

However, probably the best reason for the change to ‘days’ is that he was about to speak in 2 Peter 3:8 about ‘a day’ being to the Lord ‘as a thousand years’, and a thousand years as a day. That would indicate that he wanted it recognised that the mocking might well go on for a long time.

End of note.

Verse 4
‘And saying, “Where is the promise of his coming (parousia - presence)? For, from the day that the fathers fell asleep, all things continue as they were from the beginning of the creation.” ’

Unlike Jude Peter spells out one aspect of their mockery. It lies in the fact that they jeer at what to them is the non-appearance of ‘the Christ’ in open glory to transform the world. They say mockingly, ‘when is this supposed historical Messiah coming?’ In other words, where is the fulfilment of all the promises about the Messiah? And they stress that everything just goes on like it has from the beginning of creation. How then can people claim that the Messiah has come or will come?

The promises about the Messiah as popularly held were of a great and powerful figure who would come and transform the world in one great act. It was the non-appearance of this figure that they were emphasising. As far as they were concerned all still went on as it had from the beginning of time. Their view was that God had not interfered in history at all. They were totally oblivious of Jesus Christ and His real intervention in history, which had resulted in His death and resurrection and would culminate in His second coming, the coming of which Peter was an actual eyewitness as he had pointed out in 2 Peter 1:16-18. They were blind as to the presence of the Lord and Saviour Jesus Christ.

It should be noted that that is precisely how Jesus said it would be. They would be ‘eating and drinking, marrying and giving in marriage’ (Matthew 24:38), just as they had since the beginning of creation. They would be working in the fields and grinding at the mill (Matthew 24:40-41) as they always had. And then unexpectedly He would come. Thus the unexpectedness of His coming was actually to be expected.

‘From the day that the fathers fell asleep.’ In view of the reference back to the beginning of creation this must mean ‘the fathers’ from the beginning, that is, from Adam onwards. This is illuminating. It emphasises how these teachers saw Jesus. They did not see His birth, life and death, together with the resurrection, as an earth shattering event that had changed the course of history. To them ‘All things continue as they were from the beginning of creation’. And to them Jesus Christ was simply part of a myth which could produce mystical experiences. They were far from Palestine, and at that distance the historicity of His coming could grow dim. It could become just an idea. We can see now why Peter had emphasised that He had been an eyewitness of His heavenly glory revealed in history on earth (2 Peter 1:16-18; compare 1 Peter 5:1). They denied His ‘Parousia’. They did not believe that God had manifested Himself on earth, or indeed would do so. But Peter had seen His power and Parousia (2 Peter 1:16). And he knew that that Parousia had been revealed and would be finally manifested in glory.

Thus the beliefs of these false teachers are such that they have not seen how earth shattering the coming of Jesus has been. Peter is amazed by it. After all he had himself seen the ‘power and coming (parousia) of the One Who came as God’s beloved Son (2 Peter 1:16-18), as a foretaste of what was to come. And he cannot conceive how, if they believed in Him at all, they can have failed to see that, His glory having been revealed in history, it has broken up history into before and after. Their words make clear that they have not seen the glory of His cross and resurrection (for they say ‘all things continue as they were from the beginning of creation’). That is why earlier he had said that they denied the Master Who bought them (2 Peter 2:1). They have not realised that One Who was both truly God and truly man has been among men, has truly died for them and has divided up history. They simply see Him as a semi-mythical figure in their proto-Gnostic ritual. They simply see history continuing as it always has, as if He had not appeared in the flesh. For them there was no BC and AD.

So to them the Christian message is only a cunningly devised myth (2 Peter 1:16) which is simply a part of the creation history, while all the talk about His personal coming, especially in judgment, is a load of nonsense. And they mock because it has not happened. As far as they are concerned there has been no break in history at all, and all this talk of Christ’s literal power and presence (parousia) is redundant. For they are blind to the true break that has taken place in history in the coming of Jesus. And thus they are self-satisfied in their complacency. And their belief is that things will continue on as they always have.

We can note here that the Messiah’s ‘Parousia’ is seen by Peter as one event, firstly in His coming to this world as man, revealing His glory and dying and rising again, and then in His final coming when He comes to judge and restore. We can compare a similar uniting of the two events in Hebrews 9:26-28, ‘but now once at the end of the ages has He been manifested to put away sin by the sacrifice of Himself, and inasmuch as it has been appointed unto men once to die, and after this judgment, so Christ also, having been once offered to bear the sins of many, will appear a second time, apart from sin, to those who wait for Him unto salvation’. So to both writers the ‘two’ comings are seen as one Parousia, in a similar way to that in which the High Priest at the Day of Atonement first enters the Holy Place having offered the sacrifices, and then enters the Holy of Holies and returns with final atonement having been accomplished, all part of one ceremony.

Verse 5-6
‘For this they wilfully forget, that there were heavens from of old, and an earth having been brought together out of water and amidst water, by the word of God. By which means the world that then was, being overflowed with water, perished.’

Furthermore one thing that these false teachers were overlooking was that the world did not continue on as it was from the beginning of creation. They had a false view of the eternal nature of creation. They were, for example, deliberately overlooking the cataclysm of the Flood, after which there had had to be the equivalent of a new creation. (Peter has drawn attention to it twice, once in 2 Peter 2:5, and once in 1 Peter 3:19-21). They were deliberately forgetting that by the word of God the heavens were made from of old, and that the earth was brought together out of water and through or amidst water. For it appeared out of the primeval water, and was surrounded by water and had water above it, and was maintained by water. And they are forgetting that it had only been in this state because of God’s word. And that once He had withdrawn His word the earth was suddenly overflowed with water, and the world of men perished.

His continual inclusion of ‘the heavens’ suggests that as well as sinners on earth he has in mind the heavenly beings that were involved in the judgment of the Flood (2 Peter 2:4; Genesis 6:1-2), and those which were at present the enemies of God’s people (Ephesians 6:12).

Verse 7
‘But the heavens that now are, and the earth, by the same word have been stored up for fire, being reserved against the day of judgment and destruction of ungodly men.’

And he wants all to realise that in the same way as that Flood arrived and took the world that then was by surprise, so in the future will God’s fiery judgment come and take men by surprise, once His restraining word is again removed. It is His word that is keeping back the world’s fiery end (He is ‘upholding all things by His word of power’ - Hebrews 1:3). And it is that same word which will bring it on both the heavens and the earth when it finally comes. For the earth is stored up for fire, being reserved by God for that very purpose, that is, for the day of judgment and destruction of ungodly men.

It is probable that Peter has in mind here God’s judgment on Sodom and Gomorrah as a forerunner of what is to come. In 2 Peter 2:5-6 he had spoken first of the Flood and then of the destruction of Sodom and Gomorrah by fire. And now here we have the destruction by the Flood, followed by destruction by fire. So he clearly sees that prior destruction by fire of Sodom and Gomorrah as being a kind of foretaste of what is to happen at the end of the world when all men of lust will also be consumed by fire, as they were then in microcosm (compare Ezekiel 38:22, ‘I will rain upon him (Gog), and on his hordes, and on the many peoples who are with him, an overflowing shower, and great hailstones, fire and brimstone’).

He had good reason to do so. The Scriptures regularly depict the coming end in those terms. Joel, for example, foresaw a time when God would visit the world with blood, and fire, and pillars of smoke (Joel 2:30; compare 2 Peter 1:19-20; 2 Peter 2:3), words which were brought to mind by Peter himself at Pentecost (Acts 2:17). The Psalmist depicts God as coming with a devouring fire preceding Him at the time when He comes to judge (Psalms 50:3). Isaiah speaks of ‘the spirit of judgment and the spirit of burning’ when God purifies the world at the last day (Isaiah 4:4), and of a flame of devouring fire when He brings about His judgments (Isaiah 29:6). Indeed he declares that the LORD is to come with fire, to render His rebuke by flames of fire, so that by fire and by his sword He will plead with all flesh (Isaiah 66:15-16). Ezekiel declares, speaking of the last days, ‘I will send a fire on Magog, and on those who dwell securely in the coastlands, and they will know that I am YHWH’ (Ezekiel 39:6). And Malachi says that the Day of the LORD will burn as an oven (Malachi 4:1). Compare also Amos 1:4 to Amos 2:2. Furthermore Paul had revealed in his letters the fiery nature of the judgment that was coming (2 Thessalonians 1:8). So with Sodom and Gomorrah already in mind Peter had good Scriptural grounds for considering that the final destruction must be by fire, as it had been for Sodom and Gomorrah. He did not need to look elsewhere for his ideas, although it was in fact supported by both Jewish tradition and Greek tradition.

Verse 8
‘But forget not this one thing, beloved, that one day is with the Lord as a thousand years, and a thousand years as one day.’

Note again the use of ‘beloved’. His heart yearns for these saints of God who are resisting the false teachers. And he calls on them not to forget that with the Lord one day is as a thousand years, and a thousand years is as one day. In other words with God there is no limit to His thinking as regards time. A ‘day’ and ‘a thousand years’ are both the same to Him. Time is almost irrelevant, because both a thousand years and one day are to Him simply brief periods of time in a much vaster time-scale, that of eternity.

But there is no justification for applying this principle mechanically (an error later made in the Epistle of Barnabas and by Irenaeus). This use here does not mean that we can take other places where prophetic days are mentioned and make them each mean a thousand years. It does, however, suggest that we would be justified in using the principle of boundlessness if we were specifically dealing with ‘days of God’. Some would argue that this is the case in Genesis 1. It is particularly appropriate there as the days are clearly not ordinary days (the lengths of days are not fixed until day 4).

In fact in Scripture generally ‘a thousand years’ is simply indicative of a long period of time. The nearest example to its use here is found in Psalms 90:4, ‘For a thousand years in your sight are but as yesterday when it is past, and as a watch in the night’. There also the idea is that a thousand years is to God as but the passing of a brief period of time, the third of a night (the night was split into three watches). But such a use of ‘a thousand’ in Scripture to indicate ‘a great many’ is common.

Thus we have the following:

· ‘The Lord, the God of your fathers make you a thousand times so many more as you are, and bless you, as He has promised you!’ (Deuteronomy 1:11). Here it is simply the equivalent of our saying, ‘I have a thousand things to do.’ It simply means, ‘many times’.

· ‘And the man said to Joab, ‘Though I should receive a thousand shekels of silver in my hand, yet would I not put forth mine hand against the king's son: for in our hearing the king charged you and Abishai and Ittai, saying, Beware that none touch the young man Absalom’ (2 Samuel 18:12). This is similar to the first case and simply means a large round number.

· ‘For every beast of the forest is Mine, and the cattle on a thousand hills’ (Psalms 50:10). We can assume that no one asks who the cattle on the other hills belong to.

· ‘Your neck is like the tower of David built for an armoury, on which there hang a thousand bucklers, all shields of mighty men’ (Song of Solomon 4:4). Again the significance is of a large number.

· ‘And it shall come about in that day, that every place, where there were a thousand vines at a thousand silverlings, shall even be for briars and thorns (Isaiah 7:23). Again the significance is a large number.

· ‘Belshazzar the king made a great feast to a thousand of his lords, and drank wine before the thousand’ (Daniel 5:1). It is doubtful if this is intended to indicate an actual number. It rather means a large number of lords.

2). More significant in this context are the examples where ‘a thousand’ is used with a time word indicating the passage of time:

· ‘Know therefore that the Lord your God, He is God, the faithful God, Who keeps covenant and mercy with those who love Him and keep His commandments to a thousand generations’ (Deuteronomy 7:9). We suspect here that no one would suggest here that God’s mercy would fail once the thousand generations were past, nor that it bound God specifically to a thousand generations. It simply means a great many generations.

· ‘For a day in Your courts is better than a thousand. I had rather be a doorkeeper in the house of My God, than to dwell in the tents of wickedness’ (Psalms 84:10). Again the significance of ‘a thousand’ is ‘many’, and once more in a time context.

· ‘For a thousand years in your sight are but as yesterday when it is past, and as a watch in the night’ (Psalms 90:4). Here the idea is of a large number, (he could have used any large round number). It is important here because it refers both to how God sees time, and to a time context.

· ‘He has remembered His covenant for ever, the word which He commanded to a thousand generations’ (Psalms 105:8). Here again we have a reference to God’s view of time and it is related specifically to the passing of time and to a time word, ‘generations’. No one would suggest that here the idea is that after a thousand generation He would forget His covenant, nor that He is indicating that a thousand generations will actually be achieved.

· ‘Yes, though he live a thousand years twice told, yet has he seen no good. Do not all go to one place?’ (Ecclesiastes 6:6). Here ‘a thousand years’ signifies a long time, and interestingly it can without difficulty be seen as two thousand.

· ‘And he laid hold on the monster, the old Serpent who is the Devil, and bound him for a thousand years, and cast him into the Abyss, --- that he should deceive the nations no more until the thousand years be finished’ (Revelation 20:5). There are no Scriptures anywhere else that suggest any other than that this is simply referring to a long period of time.

· ‘And they lived and reigned with Christ a thousand years. The rest of the dead lived not again until the thousand years should be finished --- they shall be priests of God and of Christ, and shall reign with Him a thousand years’ (Revelation 20:4-6). Again there are no Scriptures anywhere else that suggest that the thousand here is to be taken literally.

All this would seem to stress the fact that when God says ‘a thousand years’ it simply means a long extent of time, although not a long time to God. And this is especially so as his statement is not just that a day can be seen as a thousand years, but that a thousand years is also to God the equivalent of one day. A thousand years is but a blink of His eye.

Verses 8-13
The Reason For Delay And The Final Fulfilment (2 Peter 3:8-13).
Verse 9
‘The Lord is not slack concerning his promise, as some count slackness; but is longsuffering towards you, not wishing that any should perish, but that all should come to repentance.’

So in view of the fact that what appears to be a large extent of time to us is in fact to God but the passing of a mere day, while in one day He can accomplish what to us would seem to require a thousand years, we need not be surprised that the final anticipated part of His Parousia in openly revealed glory has not taken place. It is not due to any slackness on the part of God. It is in fact due to His compassion and longsuffering. He is longsuffering towards men because He does not wish that any should perish, but that all should come to repentance, that is, should come to a turning to God, and a change of mind about God and about sin (compare 1 Thessalonians 1:9 b-10).

‘As some count slackness.’ The ‘some’ are those who are arguing against the final Parousia because of its non-appearance, and those who are subscribing to their teaching. For the idea of the delay that lies behind this compare Hebrews 10:37, and see the fears in 1 Thessalonians 4:13.

‘But is longsuffering towards you.’ We must never underestimate or understate the greatness of God’s longsuffering. For two thousand year He has endured the insults of atheists and scoffers, the challenges of foolish men, and the apathy of the great majority, and has granted them the opportunity to repent. And His love has constantly reached out through the cross. ‘God commends His love towards us in that while we were yet sinners Christ died for us’ (Romans 5:8). But still they have not heard.

‘Not wishing that any should perish.’ And that love is revealed in the fact that ‘God is not willing that any should perish, but that all should come to repentance’. In the words of Paul, ‘He would have all men saved and come to a knowledge of the truth’ (1 Timothy 2:4). This does not mean that all men will be saved. It is rather an indication that if it were possible this is how God would have it to be. He takes no delight in the death of the sinful, but would rather that they turned from their wickedness and lived (Ezekiel 33:11). It is thus man who is responsible for his own rejection.

‘But that all should come to repentance.’ The idea of repentance as the way back to God for the unbeliever is rare in Paul’s letters, only occurring in Romans 2:4; 2 Timothy 2:25. But in Acts the idea is found regularly on the lips of Peter (Acts 2:38; Acts 3:19; Acts 5:31; Acts 8:22), and indeed on Paul’s (Acts 17:30; Acts 20:21; Acts 26:20). It is seen as ‘repentance unto life’ (Acts 11:18). It was, of course, an important part of the message of Jesus (Mark 1:15 and parallels) and of His commission to His Apostles (Luke 24:47). The main idea behind it was of ‘turning to God’ (1 Thessalonians 1:9 b).

‘The Lord.’ It is an open question whether this indicates Jesus Christ or God, Indeed by this time both may have been in mind when it was used, for Christ was seen as God.

Verse 10
‘But the day of the Lord will come as a thief, in the which the heavens will pass away with a great noise, and the elements will be dissolved with fervent heat, and the earth and the works that are in it will be burned up (or ‘will be laid bare’).’

However, even though the Lord is merciful and longsuffering, that does not mean that ‘His Day’ will be delayed for ever. And they would therefore do well to recognise that, as Jesus Himself had emphasised, His Day will come suddenly like a thief. The idea of Jesus coming ‘like a thief’ is found in Jesus’ own words in Matthew 24:23; Luke 12:39 (compare Revelation 3:3; Revelation 16:3). Compare also 1 Thessalonians 5:2; 1 Thessalonians 5:4 for a parallel of the coming of the Day of the Lord like a thief. The stress on the idea of the Day of the Lord coming like a thief is of suddenness, stealth and catastrophe.

This Day of the Lord is the time of the Lord’s final judgment. It is the time when the Lord ‘has His day’, and is in contrast to ‘man’s day’ (1 Corinthians 4:3). It was a Day regularly spoken of by the prophets.

Note on The Day of the Lord.
The term was used in Isaiah 13:9 of God’s visitation in judgment. Firstly judgment would come on His faithless people through Babylon, and then through the Medes God would bring judgment on Babylon (Isaiah 13:17). The whole is depicted in apocalyptic language (Isaiah 13:10; Isaiah 13:13) and is described as the wrath of the Lord (Isaiah 13:13). It also has a far view for it depicts the final desolation of Babylon (Isaiah 13:19-22). In the judgments of God near and far were part of one whole, especially as regards Babylon which was the symbol from the beginning of rebellion against God (Genesis 10:9-12; Genesis 11:1-9). The earlier judgment was a foretaste of the later one.

Again the day of the Lord was to come on Edom and its allies, its surrounding nations (Isaiah 34:4; Isaiah 34:8). ‘All the nations’ refers to these for other nations are called on to witness the event (Isaiah 34:1). But it is on Edom that the main judgment comes (Isaiah 34:6). Again it is represented in apocalyptic language (Isaiah 34:9-10), and such judgment did finally come upon them.

Jeremiah also prophesied a day of the Lord on Egypt and Pharaoh Neco (Jeremiah 46:2, repeated in Jeremiah 46:13), this time at the hands of Babylon (Jeremiah 46:10; Jeremiah 46:26). Thus ‘the day of the Lord’ began to indicate the day of the Lord’s judgments whenever they were.

It could be called ‘the day of the Lord of hosts’ (Isaiah 2:12), ‘the day of the Lord’s vengeance’ (Isaiah 34:8 - on Edom), ‘the day of the Lord, the Lord of hosts, a day of vengeance’ (on Egypt - Jeremiah 46:10), ‘the day of the Lord’s anger’ ( on Judah - Lamentations 2:22; on Judah and surrounding nations - Zephaniah 1:18; Zephaniah 2:2-3), ‘the day of the Lord’s sacrifice’ (on Judah - Zephaniah 1:8), ‘the great day of the Lord’ (on Judah - Zephaniah 1:14), ‘the great and terrible day of the Lord’ (Malachi 4:5), which referred to the first coming of Jesus as the beginning of ‘the end days’ (Matthew 11:14 with Acts 2:17; 1 Corinthians 10:11; Hebrews 1:2; 1 Peter 1:20; 1 Peter 4:7).

But the basic term behind it all was ‘the day of the Lord’, the time when God had His day. In Isaiah 13:6; Isaiah 13:9 - it was on Babylon through the Medes; in Ezekiel 13:5 - it was on Judah through Nebuchadnezzar; in Ezekiel 30:3 - it was on Egypt through Nebuchadnezzar; in Joel 1:15 - it was on Judah through Nebuchadnezzar; in Joel 2:1; Joel 2:11 - it was on Judah through Nebuchadnezzar; Joel 2:31; in Joel 3:14 - it was in the end days at the time of restoration; in Amos 5:18; Amos 5:20 - it was on Israel through Assyria; in Obadiah 1:15 - it was on Edom and their allies (for ‘all the nations’ compare Isaiah 34:1); in Zephaniah 1:7 - it was on Judah; in Zechariah 14:1 - it was in the end days at the time of restoration, and as the prophets began to look forward to the day when God would set all things right, establish His people and deal with their enemies, it began to be applied especially to that day (Joel 2:31; Joel 3:14; Zechariah 14:1).

In the New Testament the phrase appears four times (Acts 2:20 quoting Joel 2:31, fulfilled, partially at least, at the resurrection and Pentecost; 1 Thessalonians 5:2; 2 Thessalonians 2:2. Here it is quite definitive. It is the time when ‘the heavens shall pass away with a great noise, and the elements shall be dissolved with fervent heat, and the earth and the works in it will be discovered’ (or in some manuscripts ‘burned up’), that is the time when it will be revealed in God’s eyes and judged. It thus refers to God’s final judgments in the end days including the final Judgment itself.

End of Note.

Interestingly we can see how, by combining this verse with the first half of 2 Peter 3:8 (and ignoring the second half), and by connecting it with Revelation 20, the idea could be obtained of a one thousand year Day of the Lord, a view which became part of the heresy of Chiliasm in the second century AD. (They believed that history was split into seven epochs of a thousand years each, of which the seventh was yet to come). This is not, however what Peter was saying. He is simply saying, ‘recognise that to God time-scales are not as we see them’.

This would, however, explain why anti-Chiliasts might have frowned on 2 Peter, thus for them casting doubts on its authorship and thus preventing it coming into prominence. On the other hand it might also have been cited by anti-Chiliasts as an antidote to Chiliastic teaching. Thus both sides may have been set against it, with both parties therefore being suspicious of 2 Peter on doctrinal grounds it would be thrust into the background. But clearly the strength of testimony to its having been written by Peter was sufficient for it to finally survive as an Apostolic writing.

“In the which the heavens will pass away with a great noise, and the elements will be dissolved with fervent heat, and the earth and the works that are in it will be burned up (or ‘will be laid bare’ - in Aleph, B, K).” Here is Peter’s description of the Day of the Lord. In his eyes it clearly refers to the final consummation before the new heavens and the new earth (2 Peter 3:13).

The description is vivid and awesome. The ‘heavens’ need only signify the sky (Genesis 1:8), but it may also be intended to include heavenly bodies which are regularly connected with the idea of the Day of the Lord (Isaiah 13:10; Isaiah 34:4; Joel 2:10; Joel 3:15-16). Furthermore, in view of his continual stress on ‘the heavens and the earth’, it is very probable that Peter also intended it to indicate that at the same time as earth was to be judged, so were spiritual beings in heavenly places (2 Peter 2:4; Jude 1:6; Romans 8:38; Ephesians 1:21; Ephesians 6:12; Colossians 1:16).

‘Will pass away.’ Compare here Revelation 6:14; compare Isaiah 34:4.

‘A great noise’ can indicate the crackling of a forest fire. ‘The elements’ (which parallel ‘the works’ of earth) may indicate the atmosphere of air and clouds of water, or may indicate the heavenly bodies, or may simply indicate ‘what the heavens contain’. It would be foolish to be dogmatic. Peter is simply indicating everything to do with the heavens as man sees them. What is central is the destructive heat. In recent days men’s thoughts have turned towards hydrogen bombs and global warming. It might even result from a massive explosion in space, or the arrival of a huge asteroid. But only the future will reveal the truth.

The equally certain destruction of the earth and the works that are in it (which as in Noah’s day are the cause of its downfall) will be accomplished by it being ‘laid bare’ (the reading of the best MSS). But fire lays bare which may explain why the copyist changed the text to ‘burned up’ in order to tie in with the context. The meaning of the whole is the total destruction of the heavens and the earth as man knows it by fire.

‘Laid bare.’ While this could refer to the effects of fire (see 2 Peter 3:11) some see this as referring to the fact that man’s works will be laid bare at the judgment. Compare Revelation 20:11-15. Both will, of course, be true. And thus the false teachers who have proclaimed that nothing of the kind will happen will be rather dramatically proved wrong.

Verse 11
‘Seeing that these things are thus all to be dissolved, what manner of persons ought you to be in holy manner of living and godliness,’

And what should be the response of believers to these facts? They are to live in the light of its reality by concentrating all their efforts on holy living and godliness. For holy living and godliness are things which will not be part of the heavens and the earth and the works, which will be ‘dissolved’ (luow - ‘set free, break down, demolish, destroy’). They will survive the holocaust. But the works of earth will be ‘laid bare’ or ‘burned up’ (2 Peter 3:12). They will no longer be found in their original environment on earth. They will await the judgment. That is why we are to lay up our treasures in heaven and not on earth (Matthew 6:19-21).

‘In holy manner of living and godliness.’ Compare 1 Peter 1:15-16. Here the idea is of a life devoted to God and to eternal things:

1) In terms of the excellencies that he has described in 2 Peter 1:5-8; compare also 1 Peter 5:5..

2) In terms of good works which will bring glory to the Father (1 Peter 2:12; 1 Peter 4:8-9; Matthew 5:16; Matthew 6:19-21), which are in contrast with the works which will be burned up (2 Peter 3:10).

3) In terms of constant prayer (1 Peter 3:12; 1 Peter 4:7; 1 Peter 5:7; Luke 18:7-8; Ephesians 6:18; 1 Thessalonians 5:17) and feeding on the word (1 Peter 2:2; Ephesians 5:26; 1 Corinthians 3:1-2; Hebrews 5:12-14).

4) In terms of faithful testimony to Christ (1 Peter 3:15).

Verse 12
‘Looking for and hastening (or ‘earnestly desiring’) the coming of the day of God, by reason of which the heavens being on fire shall be dissolved, and the elements shall melt with fervent heat?’

They are to live their lives as those who are looking for and seeking to speed up the coming of the Day of God. We can probably see the Day of God as the Day that finalises ‘the Day of the Lord’. It is the final day of Judgment. But we may ask, how can they hasten it? And the answer is by ensuring the fulfilment of all the requirements that lead up to it. That would include constant prayer for God to work out His purposes (Luke 18:8; Matthew 6:9-10); the reaching out of the Gospel to all nations (Matthew 24:14), and the making up of the number of God’s elect (Revelation 6:11).

Note how this is described as ‘the parousia of the Day of God’, linking it with the parousia of the Lord Jesus Christ in 2 Peter 1:16 and 2 Peter 3:4. All are linked together.

And when that Day comes then the divine fire will burn up the whole creation. The heavens will dissolve with fire, and the powerful heat will melt all that is. Like the destruction of Sodom and Gomorrah it will be total and complete. Only those whom God has delivered (as He delivered Lot) will remain to form the new heaven and the new earth.

This day of the Lord’s judgment is pictured in many ways in Scripture. Its different aspects are found for example in Matthew 13:41-43; Matthew 25:31-46; 1 Corinthians 15:23-28; 1 Corinthians 15:52-57; 1 Thessalonians 4:13-18; 1 Thessalonians 5:1-3; 2 Thessalonians 1:7-9; Revelation 6:12-17; Revelation 14:14-20; Revelation 16:20-21; Revelation 19:11-21; Revelation 20:11-15.

‘Looking for.’ Note Peter’s typical threefold use of the verb here and in 2 Peter 3:13-14. Here they are to look for the coming of the Day of God. In 2 Peter 3:13 they are to look for the new heavens and the new earth. And in 2 Peter 3:14 they are to look for these things.

Verse 13
‘But, according to his promise, we look for new heavens and a new earth, in which dwells righteousness.’

They are to look for the new heavens and the new earth. For that is God’s promise, the formation of a new heaven and a new earth in which dwells righteousness, that is the righteousness that is the result of fulfilling all God’s requirements in the Scriptures. All that is false or unrighteous will be done away. For the concept of a new heaven and a new earth compare Isaiah 65:17-25; Isaiah 66:6-24; Revelation 21-22. These are symbolic pictures of a far greater glory.

In this new heavens and new earth will be fulfilled all God’s promises to Abraham, (it was this that Abraham and his seed were looking for - Hebrews 11:10-16), all the promises of the prophets, and all the final promises of the New Testament, all summed up in the word ‘promise’. Both the heavens and the earth will have been totally renewed. It is vain to speculate on the question of how the new relates to the old. It is, however, interesting to recapitulate Peter’s references to heaven and earth.

· ‘There were heavens from of old, and an earth having been brought together out of water and amidst water, by the word of God (2 Peter 3:5) - CREATION.

· ‘By which means the world that then was, being overflowed with water, perished’ (2 Peter 3:6) - THE FLOOD.

· ‘But the heavens that now are, and the earth, by the same word have been stored up for fire, being reserved against the day of judgment and destruction of ungodly men --- but the day of the Lord will come as a thief, in the which the heavens will pass away with a great noise, and the elements will be dissolved with fervent heat, and the earth and the works that are in it will be burned up (or ‘will be laid bare’) --- looking for and earnestly desiring the coming of the Day of God’ (2 Peter 3:7; 2Pe_3:10-11) - THE COMING CONFLAGRATION.

· ‘But, according to his promise, we look for new heavens and a new earth, in which dwells righteousness’ (2 Peter 3:13) - THE NEW CREATION.

The is Peter’s reply to the suggestion that ‘all things continue as they were from the beginning of creation’ (2 Peter 3:4). But it is noteworthy that that the emphasis is on God acting in judgment and renewal. He himself makes no reference to Christ’s second coming. His emphasis is on ‘the Day of the Lord’ and the ‘coming (parousia) of the Day of God’. But that it inclused His coming we can have no doubt in view of the question in 2 Peter 3:4.

The Parousia of the Lord.
This brings us face to face with the question at to what the question ‘where is now the promise of His coming (parousia)?’ (2 Peter 3:3) was asking. And especially so as the only other mention of His parousia has been in 2 Peter 1:16, where it undoubtedly indicated the revealing of His glory at His first coming (parousia). There Peter was saying, ‘We know He has come because we have seen His power and His parousia (presence)’.

It would appear from this that the doubts expressed by the false teachers were doubts not so much about the second coming, but as to whether the Christ had actually come in the flesh at all, and indeed as to whether God did ever interfere in His creation sufficiently to bring judgment upon it. And Peter’s assurance to the believers is therefore that THE CHRIST HAS come and has been seen by eyewitnesses of His glory (2 Peter 1:16-17), and that the manifestation of that coming will be made known in the events he has described (2 Peter 3:3-13), events which, having already once been demonstrated in the Flood, will be demonstrated further, indicating that God does ‘interfere’ with His creation and is active with regard to it.

We are not of course suggesting for one moment that Peter did not believe in the second coming (for which see 1 Peter), only that it is not on its own his prime emphasis here. His prime emphasis here is on the total fact that the Christ (as ‘the Lord Jesus Christ’) has come in the flesh in the last days, and that that coming in its entirety, as seen in both the first and second coming, will finally issue in the God’s final judgment and the new creation.

Note on ‘Where Is The Promise Of His Coming?
It is always difficult to work out the details of false teaching when all we have are the defences against that false teaching put, not to the false teachers, but to the people who were in danger of being deceived.

The main doctrinal clues are that they ‘denied the Master Who bought them’ (2 Peter 2:1) and that they asked,’ Where is the promise of His coming’? (2 Peter 3:4), not in the light of His first coming but in the light of creation (2 Peter 3:4). The main ethical clues are that they engaged in lascivious living.

The whole basis of their teaching appears thus to have been that God does not interfere in this material world, and never has done, with the consequence that we can behave as we like without any fear of repercussions. But in view of the fact that they clearly made some profession to be teaching ‘Christ’ we must assume that it was as a heavenly figure Who did not interfere in this world, the benefits from Whom were obtained by ecstatic rites, bringing ‘releases of their spirits’ while they themselves were indulging in their revelry (compare Revelation 2:20). It would appear that they saw Him as in conflict with other heavenly figures, whom they themselves felt safe to abuse (2 Peter 2:10-12). Such a mixing of Christian teaching with hellenistic ideas was inevitable once the Gospel became of interest to people steeped in hellenistic ideas. The recognition that God had truly become man was not easy for them to grasp, and was contrary to their ideas.

Peter’s reply is that the Christ has come in the flesh as ‘our Lord Jesus Christ’, as is evidenced by the fact that he with others had seen His power and His glory manifested on earth and testified to by God (2 Peter 1:16-18) as was promised by the prophets (2 Peter 1:19). And that God does step in to ‘interfere with’ and judge His creation as is evidenced by the fact that He did once judge the world at the Flood.

And in both cases what God has done will unravel into what He will do when the coming (parousia) of Christ is manifested in the parousia of the Day of God, in the Day when His final judgment on the world will come about. These will issue in the new heavens and the new earth, when all that opposes God both in heaven and on earth will have been done away.

End of Note.

Note the threefold reference to ‘promise’ in 2 Peter 3:4; 2 Peter 3:9 and now here. ‘Where is the promise of His Presence?’ (2 Peter 3:4). ‘The Lord is not slack concerning His promise’ (2 Peter 3:9). ‘According to that promise we look for new heavens and a new earth’. This is the ultimate fulfilment of what Christ has and will come to do.

And it is because we have been brought to God through the Righteous One (1 Peter 3:18), and have been sanctified by the Spirit into the obedience of Jesus Christ (1 Peter 1:2), so that we have become the righteous (2 Peter 2:5; 2Pe_2:7; 2Pe_2:21; 1 Peter 4:18), that we will be fitted for the righteous new heavens and new earth.

So ‘in the beginning God created the heavens and the earth’ (2 Peter 3:4-5; Genesis 1:1), after the Flood God brought forth ‘the heavens that now are, and the earth’ (2 Peter 3:7), and after the destruction by fire He will bring forth ‘the new heavens and the new earth’ (2 Peter 3:13). So will His work be brought to completion.

Verse 14-15
‘Wherefore, beloved, seeing that you look for these things, give diligence that you may be found in peace, without spot and blameless in his sight, and account that the longsuffering of our Lord is salvation.’

Note again Peter’s reference to them as ‘beloved’. His heart was filled with unfeigned love for his brothers, and he yearned for their growth and spiritual advancement.

So in view of their looking for the Day of God, and the new heavens and the new earth, he calls on them to put all diligence into living as he has laid out in 2 Peter 1:4-8; and in 1 Peter 1:13 to 1 Peter 5:11. And his aim is that they may be found ‘in peace’, and might be without spot and blameless in His sight. They have their example in the One Who Himself was without blemish and without spot (1 Peter 1:19), following in the steps of the One Who did no sin neither was guile found in His mouth (1 Peter 2:21-22), and indeed was ‘the Righteous One’ (1 Peter 3:18). This is in complete contrast to those whose activities resulted in continual spots and blemishes (2 Peter 2:13).

To be ‘found in peace’ is a reminder that it is through being accounted as righteous by faith that we have peace with God through our Lord Jesus Christ (Romans 5:1). And it by walking with Him that we continually enjoy that peace, as we put our confidence in His faithfulness, pray with thanksgiving, and bring our requests to God (Philippians 4:6-7).

And at the same time they are to wait patiently ‘accounting that the longsuffering of our Lord is salvation’. The change to ‘Lord’ is a reminder of Jesus’ part in this salvation, although also including the Father within it. The Lord’s longsuffering results in salvation for all His own, when the fullness of the elect are gathered in.

Verses 14-16
The Christian’s Response To What Is Coming (2 Peter 3:14-16).
Verse 15
‘Even as our beloved brother Paul also, according to the wisdom given to him, wrote to you,’

The thought of the fullness of that salvation then turns his thoughts to the outstanding descriptions of that salvation in Paul’s letters. Note that he assumes that they will have read his own first letter (2 Peter 3:1). His description of the inspiration that Paul had as ‘the wisdom given to him’ probably arose because he remembered how Jesus had said to him, ‘flesh and blood has not revealed this to you, but My Father Who is in Heaven’ (Matthew 16:17). Compare also Matthew 11:25-27; Luke 7:35; Luke 11:49; Luke 21:15).

Peter’s heart of love is again revealed in the way that he describes Paul. Only those who know the love that arises among fellow-workers for Christ working in harmony in the Lord’s service can fully understand his greeting. They had preached together and they had no doubt suffered together. This description is in complete contrast with how Paul was spoken of by later writers, e.g. ‘the blessed and glorious Paul’ (Polycarp); ‘the blessed Paul’ (1 Clment; Polycarp); ‘the sanctified Paul -- right blessed’ (Ignatius), but it is typical of descriptions between fellow-workers who mutually appreciate each other, confirming Peter’s relationship with Paul.

Verse 16
‘As also in all his letters, speaking in them of these things; in which are some things hard to be understood, which the ignorant and unsteadfast wrest, as they do also the other scriptures, to their own destruction.’

However, he acknowledges that some of what Paul says is ‘hard to understand’, being open to false manipulation. This may well have been referring to his doctrine of justification by faith alone without works as especially found in Romans and Galatians. Such teaching in unwise and unscrupulous hands could be twisted to mean that men could live as they liked. This may well have been what these false teachers were doing.

Some twist God’s word because they are ‘ignorant’. They are ill-taught. Others do it because they are unscrupulous. But they should all beware, for it could result in their own destruction. The word ‘wrest’ is very vivid and means to ‘subject to torture’.

The comparison of Paul’s letters (such as had come to Peter’s attention at the time) with ‘the other Scriptures’ (the word graphai always means the Scriptures) demonstrates in what high regard apostolic letters were held. They were seen as Scripture (compare 2 Peter 3:1-2 above where the teaching of the prophets and the Apostles is spoken of in the same breath). This is not surprising. Paul had made quite clear when he was writing that his letters were of great authority, and that he expected his readers to recognise the fact (2 Thessalonians 3:14; 1 Corinthians 2:16; 1 Corinthians 7:17; 1 Corinthians 14:37-39; see also Colossians 4:16; 1 Thessalonians 5:27). And Jesus had Himself emphasised that His Apostles would be guided into all truth (John 16:13). These Apostolic men were the founders of the new teaching. That was why the later church sought to separate their writings off from all others.

Verse 17
‘You therefore, beloved, knowing these things beforehand, beware (or ‘guard yourselves’) lest, being carried away with the error of the wicked (or ‘the lawless’), you fall from your own steadfastness.’

With a final ‘beloved’ Peter makes his final appeal before his death (2 Peter 1:13-14). He points out that now they have been forewarned of what the situation is, and what it will be (compare Acts 20:29-31). Thus they are to ‘guard themselves’, because they are under God’s protection (1 Peter 1:4), lest they be carried away by the erroneous teaching and behaviour of ‘lawless men’ (compare 2 Peter 2:7). They are to be firm in their own steadfastness so that they do not fall. Compare Paul’s similar vivid call to steadfastness in Ephesians 6:10-18. It is a call to put on the armour of God.

Verse 17-18
Final Summary (2 Peter 3:17-18).
Peter now sums up what he has said, firstly with a warning and then with an appeal. They are to beware lest they be carried away by false teaching, and they are to grow in the true knowledge of ‘our Lord and Saviour Jesus Christ’.

Verse 18
‘But grow in the grace and knowledge of our Lord and Saviour Jesus Christ. To him be the glory both now and for ever. Amen.’

And the way in which they are to ensure their own steadfastness is by ‘growing in the grace and knowledge of our Lord and Saviour Jesus Christ’. It is by ever learning more and more of Him, both of His gracious and powerful activity on their behalf as their true Saviour, and of His supreme and continual authority as their Lord. This is the true knowledge. And knowing of His power and presence, and the future manifestation of His presence yet to come, as the false teachers had failed to do, they are to have total confidence in Him, and to continually learn more about Him day by day.

For it is in knowing and experiencing Jesus Christ as our Lord and Saviour that we will find the total solution to all our spiritual need. Thus their eyes are to be fixed on the One to Whom will be the glory for ever and ever. None other can share His glory. Amen.

